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FOREWORD
By Charles E. Self

This monograph represents biblical and Spirit-
empowered synergies of thought and praxis thahegmshape
decisions now and in the future. Each author usvegights
concerning economics and discipleship that cregentially
transformative biblical mosaic.

In the following paragraphs, | would like to presan
vision of flourishing that unites the life of theilne God and the
Missio Deifor human flourishing.

God is on a mission for good

God'’s mission includes reconciling, redeeming and
refining a people he will dwell with forever. Godigcisions to
create, reconcile, and transform humankind thrdDighist by the
Spirit are not a whim of self-realization, but actself-donating
love. Human flourishing, then, is the divine lifepeessed
through the uniqueness of each person in harmothytive plan
and power of God. Economics is God’s creative, jplential,
active stewardship of his creation through his aped regents —
women and men made in his image.

The Great Commission and the Great Commandmeneshap
Discipleship

Within the framework of th#lissio Dej we have the
Great Commission given to the Church. In Matthea¢sount
(Mt. 28:18-20), the single imperative is, “makeailes of all
nations.”

What do mature disciples look like? The Great C@mnadh
of Jesus answers that question — disciples loveaaddheir
neighbors (Mt. 22:37-40). These general imperatares
concretely evident in five dimensions:

* Loving God with all our being is owpiritual formation



Loving our neighbors as ourselves mehealthy

relationships.

* “As ourselves” points towargersonal wholenesand
healthy self-esteem.

» These general imperatives help as we garational
clarity concerning God'’s specific purpose for each
disciple (Eph. 2:10).

» All this takes place in the world economics and work

that God’s people participate in every day.

God’s work in the world takes place through people
spend most of their waking hours workemd participating in
the economyWhether that work is labor or leadership, insade
outside a church organization, paid or voluntesetdry or field,
home or office — all of it matters to God.

Reflecting theologically, human flourishing thrdug
economic discipleship is actually the life of theuhe God
expressed through each believer, the church ancivhieing
mission of humankind as we move from a Garden with
persons (Gen. 2) to a City filled with multitudésef. 21-22).

God the Creator is God the worker

In Genesis I-2, we discover a working God fasmgrthe
cosmos and humankind and commissioning our care and
cultivation of the world. Before the first weddinge discover
that human beings, male and female, are creat€das image
with a job to do. Work and the participation in gnomy are
woven into the fabric of our existence.

Work is all meaningful and moral activity apart ino
leisure and restln our fallen world, work can be painful,
repetitive and unjust. With God’s help, we can begi
ameliorate this situation and redeem our vocations.

The economy is the moral and social system of value
exchangeEconomies flourish when people produce more than
they consume. Value creation is more important thare profit.



Integrity and trust are essential. Our present iginee creates a
legacy for the next generation.

Creation reflects the glory of the Triune God. @uark
can reflect the humility and mutuality we find imet Trinity.
Because God creates, we can be creative and invewatwork.
God’s goodness and holiness can create an etmddlee
economy, with opportunity for all. The inexhausgilgllory of
God is the foundation for wealth creation that ioyas the
planet.

Tragically, we see the subversion of divine iniamd for
creation and humankind through Adam and Eve’s did@nce.
Ungodly people, violations of law, and unjust lakgstems,
pervert economics and work.

Good news: God is a Redeemer

In the Hebrew Scriptures, we see signposts of retiem
in the call of Abraham (Gen. 12), the Exodus aneliagion of
the Law (Ex. 1-20), the covenantal enforcemenhefgrophets
(Is. 58; Amos 2, 5) and reflections on life and kvor the
Wisdom literature (Prov. 1-9).

God is an artist and artisan and loves community
creativity. The first action of the redeemed Isitaslwas a
community art project — the Tabernacle. Generasity
sacrificial giving along with Spirit-empowered dkiframed this
symbol of the manifest presence of God (Ex. 25-35).

Economic discipleship is evident as the uniqudtssis
of personal property and public good, diverse eaoano
outcomes and Jubilee justice (Lev. 25; Neh. 1-9).

The prophets of Israel warned against idolatry,
immorality and injustice, all of which have serice=onomic
implications. A change in deity distorts realitydamuth and
provokes ethical/moral subversion that leads tmenuc,
political and social dysfunction.

The Psalter and Proverbs extol the handiwork af &w
the dignity of our hands at work (Ps. 8; Prov.Ehical wealth-
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creation is a blessing for entire cities. Hard warkl compassion
for the vulnerable unite in a seamless garmerterethos of
God’s ways.

God the Redeemer in Person: Jesus Christ our Lord

The words and works of Jesus Christ — delivering,
forgiving, healing and reconciling — are signpastthe fullness
of the Kingdom (Mk. 1:14-15). In Jesus we see thiaén life of
God as an artisan and Rabbi, offering economicsairitual
wealth.

Jesus taught that wealth could distract and dgstro
diluting faith and subverting righteousness (MtLk; 12). A
compelling set of parables in Matthew 25 opensayes to
economic discipleship. The Ten Virgins call usealrfaith and
holiness as we await the Return of our Lord. Thieria remind
us that our Master has bestowed all the resoureaseed to
fulfill God’s purpose for us. Biblical texts do nallow for the
sharp distinction between natural and spirituasgill
resources come from God. Because we know Chrisasnd
flourishing in our vocations, we are able to carethe
marginalized and poor.

God the Holy Spirit Empowers and Transforms

The Cross and Resurrection secure our eternakf(Ro.
3:21-31; 5:1-21) and the Great Commission is gigean
incendiary community that spend their days at work,
participating in the economy and being salt andtlig every
domain/sphere of society (Phil 2:21ff; 2 Th. 3).

The Holy Spirit empowered creation and He indweds
as new creations in Christ (Ps. 33:8-9; 2 Co. 5:Ifg church is
empowered to reach all nations (Acts 2, 8, 10,alf) the
missionary strategy seems to include sent leadeats (L3) — and
lots of ordinary people who work all day.

The church exists for the glory of God and thedyob
others, for worship and witness...and this takes mealisciples.
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We need a clear picture of maturing believers feaningful
economic discipleship and flourishing churches and
communities.

Integration

Romans 12:1-2 ends forever the false dichotomies of
spiritual and practical, worship and work. Our entives are
offered as worship and our daily decisions validagewill of
God!

Economic discipleship for human flourishing plaadis
our lives within theDikonomiaof God, including clarity about
our vocations and “counting” efforts in the commyras equally
valuable with their work in the church. We affirtretenablement
of the Spirit at work, creating value, solving plerbs and
opening new avenues of innovation. The healinguofland
includes ethical economic flourishing. Church péaatand
revitalizers need to learn how congregants wilhoeking in 10,
20 and 50 years.

Further integration of Sunday and Monday, faitl an
work will involve connecting character and competes, moral
virtues and productivity, and offering God a fuflyds work We
must commission laborers and leaders, plumberpeofdssors,
field and factory workers, artisans and artiststaioand
lawyers, communications and technology mavens. Our
workplaces are often where we meet the most peoyuehave
natural conversations leading to sharing the gospel

A call to understanding and action

Economic discipleship begins with the Triune Gdubwvis
a worker, creating, redeeming and transforming.

Economic discipleship is eschatological, living theure
now in the power of the Holy Spirit (Eph. 1; Rord..17).

Economic discipleship leads to human flourishing
because it infuses meaning and purpose into evetifdand
acts as an incentive to move from victimhood tdorg in
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Christ, as we consider the wonder of God in thestod the
wounds of a fallen world.

Economic discipleship offers a vision of the conmmo
good that welcomes all people to partner for arfkiing future.
As we serve, we pray and witness so all may hatteifaJesus
Christ.

There is paradoxical power in this vision (2 Cp.We
are exiles and strangers on this earth...and salligimcto our
world. We endure much suffering and we ameliorateamd
pain. We offer supernatural healing and medica.car

Our Triune God is on a Mission — and our economic
discipleship makes us fruitful partners.
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INTRODUCTION

Fewer dimensions of reality exert a more pervaaneg
ongoing impact on human life than the economic don#ss |
write this sentence, millions of economic transacdiand
decisions have taken place, involving millions efgons
directly, and impacting millions of others. Thes#aties occur
in every corner of the globe; they are carried bégpe of all
walks of life; and they fall into various categ@rienacro, micro,
and everything in between.

The pervasive and unavoidable character of this@sy
the human experience makes it one of the primaraenants
of human well-being. While the human person candyneans
be reduced tbomo economicyst is beyond question that
wherever the economic order is deficient, the hup@ential is
threatened and the human experience diminishedvkibe it is
true that we cannot live by bread alone, it is &lge that we do
need bread to live. In his wisdom, God didn’t chots make us
angelic beings that can be indifferent as to whebhead is
baked and transacted in our world. No, when breambi baked,
we panic!

If the economic sphere is so central to humarelifd
welfare, it most certainly deserves to be the dlpéserious
reflection on the part of all who are concerneduttmman life
and well-being. Those so concerned must endeawtetezmine
how this vitally important sphere might best settve cause of
human well-being and enhancement. The task is itapor
because, as even a cursory glance of our worldsividiv, the
fact that the economic domain virtually intrudes #ntirety of
human life doesn’t mean that all humans flouristi prosper.
What should be done so that such an ideal may leeen
approximated?

It is to make a contribution, however modest, tt th
reflection that this small volume has been produaedireleased.
Broadly, the composite argument made within itsgsdoy its
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four contributors is that an economic arrangemieat is
informed by the biblical vision of life, and thatc¢arried out by
economic agents who place the totality of theiediwinder the
sway of the lordship of Christ, is best positionederve the
project of human flourishing.

Don Payne opens the exploration by providing alsoli
theological grounding for the project. For himpaust biblical
understanding of the “nature of human personhogdsine qua
non of genuine human flourishing. According to Paymben we
realize that, as God’s image bearers, we wereeaxdatprosper,
and that God has graciously given us what we neédfill that
goal, we should feel free and empowered to pursuéuti
blossoming under God and with gratitude to Him. &#deso with
conscious cultivation of the biblical virtues thaing our pursuit
of flourishing into alignment with our overall olofeve of growth
into the likeness of Christ.

Scott Rae further advances the argument of the bgok
drawing attention to work—a major plank of the emwic
sphere. Clearly, given its economic importance kweml prime
arena where flourishing should occur and growtt int
Christlikeness fostered and demonstrated. Buisfighto occur,
argues Rae, we need to adopt a theology of work/aacation
that views and treats every legitimate occupat®araavenue of
service to Christ—a service that is endowed wittalae
commensurate to that of any clerical occupation.

But to what end do we seek flourishing? In their
contributions, Craig Blomberg and Gary VanderPcécli the
spotlight to one aspect of this question thatlbésnt in the
preceding chapters: beside our enjoyment, progasrgought so
that we can contribute to the well-being and toerishing of
others. In his biblical survey of the concept diitig, Blomberg
shows that the yardstick for economic sharing shook be an
across the board flat tax (a fixed 10%), but a @atege that
corresponds to the level of blessing that we'veiraad from our
gracious God. But, how might we be prompted to such
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openhanded largesse? VanderPol provides a two @dong
response to this question. Such generosity, heeargsi possible
only if we take seriously the New Testament’s enspgha
(particularly, the teaching of Jesus) on the imgrace of sharing
our resources with the poor, and if we realize toampared to
the rest of the world, we are, in fact, economyjcalealthy—thus
capable of generous sharing.

All the papers that form the content of this voluwere
presented at the conferences that the Groundsuteshias hosted
during the 2013-14 academic year. Scott Rae’s ehayds
based on the lectures he delivered at the Kent éhaglEndowed
Lectureship in Christian Social Ethics, and thegéchapters by
Payne, Blomberg and VanderPol were all based oermaht
presented at the Salt and Light Seminar. Charlds\@#®o
contributed the forward to the volume, was the kegrspeaker
at the Rally for the Common Good.

We are grateful to them all for their contributsaio the
exploration of this year’s theme and to the contdrthis
monograph. May God use it in not only to causepkisple to
flourish, but also to prompt them to a level of rig that
approximates, ever so faintly, the generosity Hadisplays
toward us in creation and redemption ( Gen. 2:@31Co. 8:9).

We are particularly grateful for the generous fitiah
support the Grounds Institute received from theoAdnhstitute
and the Kern Family Foundation for the exploratidmhis year’s
theme. The Acton Institute supplied the speakerpaodided
useful advice for the Rally for the Common Goodj #re Kern
Foundation provided two grants that went a verglamy into
defraying the costs associated with the Rally &ed3alt and
Light Seminar. On behalf of the Grounds Instituted ®enver
Seminary we say a hearty thank you to them both.

DieumemeE. Noelliste and Don J. Payne



Chapter 1

WHO WE ARE DETERMINES HOW WE
PROSPER:
A THEOLOGICAL ANTHROPOLOGY TO
GUIDE THE ECONOMICS OF HUMAN
FLOURISHING

By Don J. Payne

My theology of economics and flourishing began in
elementary school when | responded to an adveréisem the
back of a comic book. | was sent several boxesedtmng cards
which | then sold door-to-door in our neighborhoAdew years
later | graduated to newspaper routes, when, fofitkt time, |
realized what it was like to earn a regular inco@ecourse,
prosperity is not merely about money, but moneyeasgnted
something curious and wonderful. Since my pareet®ngave
me an allowance, | experienced the satisfactidouging
something | wanted without having to wait for Chmsas.
Thanks to good parenting, | also learned the wisdbsaving
and the joy of giving. In those simple financiabbeings lay
guite a few lessons that have gradually unfoldedrfe into
something like a theology of human prosperity.

We all have a theology of human prosperity whether
not we use those terms. We have working definitions
expectations, and aspirations that dictate howttegngt to
flourish and how we interpret obstacles to our i$faSo, the
guestions before us today do not relate to whetleewill think
theologically about human flourishing or whetherwu#é think
about economics. We already do. The questions imave to do
with HOW and by what framework of values we wilirtk about
and pursue prosperity.



My goal in this paper is narrow and modest. | have
formal training or expertise for critically engagithe
complexities of economic systems, though | am feamwith
various critiques of economic systems and certdiale
opinions about them. Rather, | wish to examine ka@can
shape our notions of human flourishing with a mafermed
and responsible theology; specifically, with thepbal
anthropology — the biblical portrayal of human petsood. |
hope that placing our notions of human flourishimgprosperity
in that light will both correct some popular digtons or abuses
that take place in the name of flourishing AND pidma more
faithful way of validating and promoting human ftahing.

My thesis can be summarized as follows: God’stmera
of humanity in his image involved, among other éast the
intent, the resources, the capacities, and theroppubes for
human persons to prosper or flourish. The inhenamth and
dignity of human persons is not determined or messhy this
flourishing, yet it is most certainly expressedtigh it. Even
more, God wants to be known, loved, and serveardigid — in
the proper pursuit and experience of human floinghSuch a
vision is no simple project, largely because it naw only be
pursued on this side of the complex tragedy of Gisri& Thus,
redemption and discipleship enter the pictureraslucible
necessities if humans are in fact to flourish irysva
approximating God’s original intent. Who we areetatines
what it means to prosper. With that in view, we trhesclear and
honest about the obstacles in our path.

Problems and Challenges
Distortions
As we set out in search of a healthy and postheelogy
of human prosperity, we realize early on that wereot the first
Christians to take interest in this, though somewfforerunners
have promoted quite different ideas about prospePitoponents
of what we often refer to as the “Prosperity Gospale in
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some senses poisoned the terminology. Both heralamad the
landscape is peppered with churches and electroadia
ministries peddling the message that God wantslpdgop
prosper, that is, to be wealthy, to be healthyeavinners and
overcomers. These ministries and their leadersielio best to
model the type of prosperity that constitutes tltat message.
And such modeling is funded by the seed-faith ¢bations of
the people who desperately want that message rieality in
their own lives.

This is not the place for further analysis of such
movements, but we must recognize that as theseslamnsl
distortions draw our analysis and criticism, we tameasily be
swept up in a mere theology of reaction that coresuthe
energies needed for thinking about prosperity imemo
theologically responsible and positive ways.

Intramural Obstructions

Theologically distorted ministries are not theyonl
problem. Those of us who protest such thin and iamzzd
views of human flourishing have perhaps contributedittingly
to the problem through some of the ways we havehasiped
human depravity. We must at least ask ourselvesheheur
patterns of emphasizing human depravity have darttd to a
sort of ambivalence and unease about human progperall it
ambivalence because by lacking a robust and hetdédojogy of
human flourishing, we have in some cases left dugsevith
polarized and unhelpful approaches to prosperityo@e hand,
we can wage prophetic war against the spirituasref
prosperity, crippling people with guilt or a constaloud of
suspicion; again, offering no resources for purgtine kind of
growth or experiencing the kind of blessing thad@uway have
for them. On the other hand, we can ignore theipialtisks that
ride in the sidecar of prosperity, merely adoptimg attitudes of
our ambient culture and fostering dualistic lives.



Limitations

Reinforcing the latter option, many American
evangelicals who live relatively prosperous livgsaterial
standards have been left vulnerable to the allwaiges
propagated by the economic growth of the U.S. siWoeld War
Il. Such a limited, superficial, and one-dimensiona
understanding of prosperity has blinded us to thepiex layers
involved in the human experience. Thus, we havparadigm
for recognizing, valuing, and pursuing the typdnoman
flourishing that echoes God’s intentions.

False Alternatives

Human flourishing and prosperity relate to allextp of
the human experience before God. This is vastherttoan the
material dimension of life, though the material dimsion cannot
be excluded or ignored. Lacking a thorough, bibliamework
for human prosperity, no small number of peopleluding
Christians, find the deeper dimensions of their Aoness
addressed by alternative (often New Age) religidrisese
alternatives seem to offer a more deeply humanraedrated
approach to prosperity. This is one reason weliigi-powered
corporate executives practicing and promoting pagaitualties
in order to fill the vacuum created by raw matésial. But the
imbalanced attention of evangelicals also contebub this
vulnerability to false alternatives.

These are a mere sampling of the reasons thatshie
warrants our attention and fresh theological tmgkiOur
thinking must stretch wider than recycled prophetdictments
against materialism and greed. Though true in s@sgects,
these offer relatively little constructive help base of their
theological tunnel vision. Where, then, do we stattying to
build a healthy, integrated, biblical framework flmurishing
and prosperity? As | suggest in the title of fhager, we can
only know what it really means to prosper or flgtrin any truly
God-honoring manner when we first get clear abdut we are.
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Otherwise, prosperity will continue to be a shapitar that
means whatever we please — or whatever pleases us.

Who Are We? What Does It Mean to Be Human?

Thankfully, this question has resurfaced at mldtlpvels
of theological conversation over the past threeades. Without
attempting to review the vast amount of fine wodkeé on that
questior | will simply offer what | am convinced is a defsble
summary of what it means for humans to have a Gikly
unique place and dignity in this world. As many knohis place
and dignity is anchored in the biblical concepbeing made in
God’s image.

Though the wording (being made in God’s imagejsisd
infrequently in Scripture and does not appear &temesis 9:6
until it is used by the Apostle Paul in 2 Corintigad:4 with
reference to Jesus Christ, massive weight restseoooncept. It
serves as the basis for human persons occupyingileged
place of relationship with God and unique accoutitglto God.
It constitutes the structure of human communitgnseost
obviously in the moral significance of gender aaguslity. It
constitutes the platform for God’s commission offrfanity to be
stewards and care-takers of the creation.

Admittedly, many respected scholars have underdioed
image of God as some type of spiritual substan@ntity such
as the soul (something that is somehow “in” us3oa set of
properties or facultie$. Without the time or space to interact
with those views, | would simply suggest that thtdibal
evidence is thin and scant for understanding tregarof God in
such individualistic or interior ways. Rather, ldanstand the
biblical evidence to suggest most directly thabéamade in
God’s image, one must be active, dynamic, relatjona
representational, and purposeful. That will beradrenous
significance in plotting a trajectory for healthyrhan flourishing
and prosperity and for placing all of that in tlmatext of
Christian discipleship.
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Before we leave the crucial biblical notion of theage
of God, two more factors must be acknowledgedt,Fsisce
being made in God’s image places us in this unppsition of
relational accountability to God, it then serveshesglorious
backdrop against which we see the heinous andctedfcts of
the Fall. We can only begin to gain some understanof sin
and its complex effects in the light of what Goteirded for us.
So, the image of God in which we are made shirgght
forward into our desperate need for redemption ANt that
redemption should look like.

Second, the image of God as what we are definytivel
made FOR points forward to the eschaton, the cutath
Kingdom of God - the city of God where we see tigtodohn’s
vision a humanity that is not returned to the Gardbeit is
completed in a human society that lives by the Vight of the
God who is eternally worshipped in all that is déimere. And in
that promise, that trajectory, we find the clamiyivision of what
prospering or flourishing should mean both now andhe way
toward that redeemed vision of our humanness.

We can be grateful for the recent contributionsodly
Crouch and others who have developed these lingk®aght
more thoroughly. They unfold a vivid, compellingrfrait of
what humans are made for and what that looks hikaughout
redemptive history even under shadow of the ¥alhe signs of
the coming Kingdom certainly include restoratiorotigh
forgiveness, healing, and justice. Yet, a miraiéle Jesus turning
water into lavish amounts of good wine may evoke&dey at the
gracious bounty that overflows from God’s heargsing us
with more than we need, and not for the sake dfssl/ing
indulgence, but as tokens of the goodness anditestGod.

What is Flourishing or Prospering?

Without the benefit of biblical revelation, Ariske
pointed in preliminary helpful directions with higeatment of
eudaimoniaor “happiness.” He insisted that beyond the specif
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forms of pleasure or excellence that attend diffeeetivities,
there is an overarching happiness that integratéslafines
those fragmentary experiences. He speaks of thisaass
“proper function,” describing it as follows:

[T]he function of man is a kind of life, vis., anotavity or
series of actions of the soul, implying a ratiop@hciple;
and if the function of a good man is to performsthe
[functions] well and rightly; and if every functias
performed well when performed in accordance wah it
proper excellence: if all this is so, the conclas®that the
good for man is an activity of soul in accordangtw
virtue, or if there are more kinds of virtue tharepin
accordance with the best and more perfect kind.

Interestingly, even in sources we could tag as égan
revelation” we hear echoes of deeply human chdrdsugh
Aristotle lacked a Christological framework, hisgmasis on
virtue resonates with what we see in the biblieabrd. People
can only flourish in a truly human manner when thaye the
character to faithfully steward the opportunitiesl ananage the
risks that come with various circumstantial fornigpsperity.
Thus, flourishing cannot be reduced to or meassoésly by
external circumstances. Virtue or character distatbether a
person can prosper in a truly human manner. THisiésfor all
people of all times and places.

From a more explicitly biblical standpoint, whaincwe
infer about the nature of human prosperity from@uel-
ordained role of humanity in the creation accouhtfat, |
suggest that by creating humanity in his image, Gaee us an
impetus for leaning forward into the world thatgrevided for
our care and sustenance. We become more. How?xplee
and learn how this world works. We experiment aiebtrisks.
We accomplish and achieve levels of mastery tlebath useful
and personally satisfying. We make more of the evtivln it
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was in its original, raw state and more than @ssach of us
inherits it. We figure out how to engage the crdataler so that
an expanding race (recall the mandate to “fillelaeth”) can
survive and flourish on it.

Second, look at the earliest recorded instancgoaf
filling people with his Spirit — Exodus 31. God &es and
empowers with his Spirit the developed artisansinig skill of
the craftspersons commissioned to work on the teoée. They
were blessed to produce work that glorified God @sdally
invited worship through its beauty and exceller®ee the
plotline unfolding right from the garden and evarough the
tragedy of the Fall?

Third, observe the promises of bounty and blessiay
God gives his people in the form of land, resoureesd peace.
Craig Blomberg has recently provided a thorouglesyiof how
the Bible portrays the intrinsic goodness of weaitioted in the
blessedness of the created ofti&o, I'll not attempt to
duplicate his work; simply note a few landmark psim the
biblical canon with the specific goal of interpregiprosperity in
light of the nature of human personhood.

In Deuteronomy 8:7-9 God promises to bring his fpeop
into prosperous conditions. | imagine that thigyie both
reassured and thrilled a people who had enduredcenturies of
oppression and impoverishment during Egyptian uaptiBut
the brackets to that promise provide the vital lrgkween this
prosperity and our humanness. The preface in ay§,s
“Observe the commands of the LORD your God, walkmg
obedience to him and revering him.” Then, noteptmmise,
followed by vv. 10-11, “When you have eaten andsatesfied,
praise the LORD your God for the good land he hesngyou.
Be careful that you do not forget the LORD your Gfagdling to
observe his commands, his laws and his decrees dhagiving
you this day.” And God goes on to repeat, “Do fooget.”

What do we see here? That inherently relational,
responsible, and worshipful aspect of our humanisetbe
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qualifying factor for whether prosperity can belaslsing or a
curse. It's all about grateful obedience or obedggatitude. No
amount of quantitative gain or pleasure even reggsds
prosperity or flourishing apart from the contexigoateful
responsiveness to God. In fact, we can make theetbas when
God's people were later indicted by the prophetsgooring the
poor, their sin was, at least in part, a failurelependence and
gratitude. Their wealth had become disconnecteu its context
as gift from God — a gift that carried with it resysibility — but a
gift that was no less to be enjoyed in responsigestip.

So, to recap along the way, we can characterize
prosperity or flourishing as growth in multiple anes of our
human experience and as the material and circutredtalessing
of God, but always within the context of glorifyiggpd, giving
thanks and praise to God, and living obedientl@tal. And this
obedience to God has a communal dimension tantalivays
struck by the connections in Leviticus 23 betwdendommands
to rest from labor on the Sabbath and to leavetheers of
one’s field unharvested, accompanied by the remitice “for |
am the Lord your God.” Clearly, both rest and gesiy were
signs of trust in God. Prosperity was to benefieos and to
provide what we might now call a safety net for pioer.

Time does not allow us to scour all the biblicakéges
between prosperity, responsibility, obedience, bpededness,
and gratitude. Each of those reflects back on whaeans to be
human; to be in dynamic, relational, representaition
stewardship with God’s creation. Now that the libketween
prosperity and generosity have been establisheduld like to
underscore some of the less developed aspects blimanness
that are related to prosperity.

First, to prosper is often to experience blessgihe
created world as, simultaneously, the gift of God eeward.
Scripture has a clear theology of reward that smé¢<ontradict
its theology of grace. Note in Isaiah 26:12 thegsohpraise,
“LORD, you establish peace for us; all that we have
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accomplished you have done for us.” Recall fromr@othy
4:7-8 Paul’s late-in-life anticipation of the crowh
righteousness that the Lord had waiting for him omdll who
long for Christ’s appearing. This theology of rediapplies to
workers who deserve their wages, according 1 Tign6th8 and
James 5:4. A return on the investment of one’s tienergy,
skills, and knowledge is a theme that aligns wittdG ordering
of the world.

The second under-attended theme is gratitudent tea
commend gratitude as an irreducible factor in amgnfof
prosperity that aligns with our humanness. It temgically
responsive and humble. Paul stated in 1 Timothyl4tsat along
with the Word and prayer, gratitude is what allaygso
experience the delights of the created order &s fydm God.
Why is gratitude so profoundly important? Thosewahne well-
socialized may tend to think of gratitude as metlké/currency
of polite society. Yet, the biblical picture of ¢gtade goes hand
in hand with the grace by which we live. It recaggs that all of
life is gift; that in being gracious, God is gratus. Nothing
HAD to be. Nothing is deserved or necessary, yi&.iGratitude
is what allows us to receive the gifts, even theritp of God’s
world, with humility and wonder and delight — andtw
openhandedness!

Gratitude, | suggest, is what allows us to haveentiban
we need without feeling guilty about it; free bathgive it and to
enjoy it. Perhaps we have paid insufficient atamto the
significance of Peter’s statement to Ananias insAct’

“Didn’t it belong to you before it was sold? Anfleax it was
sold, wasn’t the money at your disposal?” Join shatement
with Paul's observations that God loves cheerfuerg and we
should give willingly, not with reluctance or undaessure (2
Corinthians 9:7). 1 don’t know how that is possibldess we are
free to prosper but only to prosper with deeplyteftd hearts. If
there is a single lynchpin in this equation, thatyrbe it.
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Gratitude must be the response to prospering aadatfrees us
to prosper.

While we’re on that theme, we need to connect yet
another Pauline motif to gratitude in order to rowut the
profile of prospering. That theme is contentmeulRvarns
Timothy about those who want to use godlinessif@mcial
profit, stating, “godliness with contentment is@rgain.” Paul
modeled this powerfully with own ability to find ppiness with
much or with little. What's the common thread? Sirim the
Lord as our ultimate provider and the ability toewe life as a
gift from God, none of which is owed us, all of whiisgratis.
That frees us from the tyranny of circumstances, ity from the
tyranny of having to have a certain level or typ@rosperity.
That much is familiar evangelical-speak. It alssef us TO
experience bounty and blessing of all types, sohwehah we
may count as the just reward for our labors; sofrvehich may
have just come our way through the happy provideh¢god;
all of which comes from the largesse of God.

I’'m often refreshed by the whimsical, but stillegdy
serious reflections of the late Episcopal priesth&t Farrar
Capon. In his booKealth, Money, and Love & Why We Don’t
Enjoy ThemCapon situates what we're calling prosperity and
flourishing within the context of life as childhoodelight, and
dance. He rather prophetically rails against thgswee have
made our economic responsibilities into subtleilysidious
machinations of law that give the lie to the veryrds we speak
so eloquently about grace. Hear a couple of hismgas

We may not be able to control all of the thingd theppen
outside us, or even very many of the things thapka
inside us; but since we are in control of both gratitude
and our patience, there is always and in everygistance
a path open to the happiness that God alreadyvsas o
everything®
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Happiness . . . is the ability to take everythingtthappens
and either accept it with delight or reconcile @lvss to it
by grace and forgiveness.

Capon is trying to tell us that, in large part, abrlity to prosper
in any sense — material or otherwise — turns ortleeology of
happiness. And that turns on our theology of gracémerely
whether we believe we are eternally saved by giladethe
extent to which grace is the reality by which wésein God’s
world.

Look by contrast at what dehumanizes us or leadset
very conditions that need redemption. Greed anetoosness,
which misunderstand the purpose of the materialdweond what
its blessings represent, can lead to the loss @sarery self.
Disregard for the poor is, among other things,ilar@ of
community and loving one’s neighbor. It perpetuasesation
and mistrust, interpreting flourishing individuaically as being
without regard for the flourishing and prosperifyothers.

Community is integral to who we are in God’s image
Thus, a biblically faithful anthropology will inctle some
corporate or communal metrics for prosperity. Rathan
devaluing material success and possessions, ithrs in
proper perspective and context. We are freed tsygsuprosperity
so that we can assist others with their needsaxuige them with
a safety net. We are freed to flourish so that arerurture
overall economic cultures and conditions in whitheos can at
least have the opportunity to flourish themselv#s.are freed to
flourish in ways that model th&halomto which God has called
us and toward which he is redeeming us.

How Does All This Relate to Economics?

Since | am not an economist, | will not pretene th
expertise to adjudicate on the technicalities @in@enic systems.
| participated once in a think-tank with a rooml fafl theologians
and economists and when the economists got goouyld
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barely follow their conversation! At a rather cléhlevel,
however, | will offer two crude observations. Tlype of
prospering or flourishing that expresses the debpiyan
features of themago Deidoes not demand a particular economic
system. If flourishing is more than financial orteraal
prosperity, then flourishing can be neither enyidgttermined
by, nor constricted by, an economic system. Atstiiae time,
deeply human flourishing can be encouraged by enano
systems that accord with the themes of rewardgtioeiness of
the material world, encouragement toward becomiogemand
allowing people the dignity of both having and giyiout of
gratitude. Despite their flaws, certain economistems allow
for and encourage those conditions more than otierAll
economies are not created equal.

Prosperity should nourish the economic conditithas
allow others the opportunity to prosper. | recogrtize reaction
that such a claim may evoke, i.e., a criticismhef flaws and
illusions of trickle-down economics. With thoseviadmitted,
we must also admit that criticizing human econosystems is
much easier than constructively embracing and radegthe
flawed systems that still have the best capacitgémuine
human flourishing.

Nico Vorster, in his anthropological critique ofilMn
Friedman’s free-market capitalism, observes, “Aotag and
self-determination lies at the heart of [Friedmé&ntncept of
freedom. Yet for autonomy and self-determinatiobeaealized
certain attributes and capacities are neededhker etords, some
positive content must be given to freedom. The fnaeket
cannot foster the attributes and capacities negefsathe
individual to make autonomous decisionYorster is arguing
that genuine human flourishing requires the culibraof certain
ethical virtues. While he intends to expose a dipin free-
market capitalism (at least Friedman’s versiosgé his
criticism as simply stating the obvious. No econoBystem or
climate inhabited by fallen people (which includiesgistems, as
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far as | am aware) necessarily or fully fosters aarflourishing
if flourishing is understood in a comprehensivelylibal view of
personhood. Economic systems can only allow for and
potentially reward the types of behaviors that titute genuine
flourishing. No economic system can directly prosltire type of
flourishing or prosperity that accords the biblipaktrait of
humanness. Frankly, it is rather silly to expeet tr criticize a
system when it fails to do so. But more on virtaiguist a bit.
Economic systems can only allow for, encourage,adigeh with
the type of conditions that are conducive to thpetof deeply
human flourishing.

With that on the table, we must admit a practical
limitation. Many people in the world simply do riate in
economic systems that encourage the type of humepgring
that I've outlined. Furthermore, many of these peppecause of
political systems that encase their economic systéiave little
or no freedom to change those systems. So, wecouagtine
some practical wisdom with our idealistic visiory &8l means,
we should do all within our power to foster econoronditions
that allow people to prosper and flourish, whethremot they
choose to do so in godly ways. While we cannot lointimit
human flourishing to a particular economic systeenalso must
figure out how to encourage people to flourish afram such
systems. Human flourishing can be encouraged amaed for
in some systems better than others, but it canrieyéully
controlled by those systems — or the lack of thEhat leads us
to the final question.

How Does All This Relate to Discipleship?

In order to situate a positive, biblical undersliag of
human prosperity in a discussion of discipleshipmuest first
recognize that for a long time that connection ei#iser not
made at all or it was made in a distorted fashikmr.example,
some will insist that if you follow Jesus faithfyllhe will reward
you with material prosperity. Others will limit tlo®nnection of
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discipleship and prosperity to the negative emhasiavoiding
the perils of avarice. By no means am | the first to argue for
a more positive and healthy approach to prospesiay.in many
instances our personal discipleship and our effortaake
disciples of others need serious review and peraapbooting.
So, let me offer three summary statements thainattéo capture
a refreshed and revitalized connection between hymasperity
and discipleship.

First, discipleship is not merely the initial oufedational
stage of the Christian journey. That seems towa&laspread if
not prevailing notion that is more the productaitltwentieth-
century parachurch movements than anything weifind
Scripture. All Christian growth or formation is @mpassed
within or results from the process of following Ugs- being a
disciple. So, discipleship involves growth into SHike
maturity in every aspect of life for the duratioilite. It could be
framed as submitting every aspect of life to Clyikirdship and
the conforming of every aspect of life to Christisage, learning
to live every aspect of life “as unto the Lord.'isBipleship most
certainly applies to our practical theology of
prosperity/flourishing and how we experience thahiv various
economic systems.

Second, Christlikeness, with respect to prosperity
flourishing, must involve the deliberate cultivatiof specific
virtues. These virtues advance the trajectory betwgod’s
original intentions in our creation and the culntioa of our
humanity in the new city. Those virtues most cettainclude
the avoidance of greed, covetousness, and othes witd
temptations that accompany prosperity. But thedeas
necessarily go beyond the avoidance of evil touideldiligence
in labor, a spirit of industry, courage and visand faith to
venture and risk in order to engage this world tigaas the gift
of God. Those virtues must be cultivated for theppaes and
glory of God and for the sense of delight thatgslf the gift of
God. Those virtues include the sense of commuitiigyJove of
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neighbor, and a sacrificial spirit that is charaetd by both
thoughtful stewardship and by an almost glib, opearted
generosity — the largesse that has graced ourigesmih so
many ways. Those virtues include a keen visiorséming,
receiving, and celebrating the goodness of God evéme small
or nondescript experiences of life: the joy of disght, sound,
and taste; the capacity to be a grateful Chrisgiastentialist in
the best sense of that term (see Ecclesiaste28;2%-18-20).
Those virtues include a strong sense of identitthabhowever
much we may prosper and enjoy, we never (to Nicsio's
point) allow ourselves to be defined by the produbat we are
told we need and on which the progress of our etymepends.
Third, comprehensive discipleship and growth in
Christlikeness demands developing theologies afsatleat have
been previously underdeveloped or overlooked. Tisenauch
work yet to be done in formulating well-integratgdactical
theologies of human flourishing, particularly ireas like wealth,
progress, and the common good. We are not doreedér to
know how to prosper or flourish, we have to knowowte are.
Prosperity easily works against God’s intentionsu® when it is
disconnected from who God made us to be and whoi$sod
redeeming and restoring us to be through Jesusinijpect of
that humanness certainly touches on our treatnfgraveerty and
suffering, themes long neglected by many affluéistern
Christians. Yet simply to highlight themes suclpaserty and
suffering is only part of the battle. We must haesitive
theologies of wealth, celebration, and even hagsifeve are
ever to get beyond endless pendulum swings andtoava
theology of discipleship that can truly encompdkefdife.

Conclusion

God has made us to grow and prosper. On a dailg bas
we face the danger of a culture that assaultsous évery angle
with compelling alternative messages about whaspoty
means. One part of our task is to see and name tthasions for
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what they are. Yet, an equally important part af gk in
discipleship — economic discipleship — is to unfdilkigently the
positive, comprehensive, and deeply compellingitablision
of prosperity. With that in hand we can engageconemic
discipleship that cultivates the type of virtue dtyocharacter,
fruit of the Spirit) that will help people understhflourishing in
terms broader than raw progress of any sort, emtknow
how to help others flourish in biblical ways, arelfhthem know
how to be redemptive, constructively correctiveuahces (and
not merely critically prophetic) within the econasithey
occupy.

These recommendations represent only broad sttbkées
must be refined and textured. Much more remairsetexplored
and incorporated into a comprehensive and biblidaithful
picture of what it means for human persons to ppapd what
it means to foster the prosperity of others. Wik rstied to
develop the implications of themes such as neighihva, the
redressing of economic injustices, and the impaoeanf
preventative economic measures. | hope those coneah
continue to occupy our attention and invite ouoe§. As they
do, we will increasingly realize a prosperity tganuinely
expresses who we are and were made to be. And Wwindia
redeemed capacity to delight in and wisely stevtlaedblessings
of our gracious God.

! For a sample of what | consider the most accurdégpretative approaches to the image of God,
see Ray S. Anderso®n Being HumariPasadena: Fuller Seminary, 1982); Anthony A.
Hoekema(Created in God'’s ImagéGrand Rapids: Eerdmans, 1986); J. Richard Middl&the
Liberating ImaggGrand Rapids: Brazos, 2005); and Charles Sherfidoi Doctrine of Humanity
(Downers Grove: InterVarsity, 1996).

2 David Cairns offers a helpful historical surveyinterpretative approaches to the image and
likeness of God iThe Image of God in Mafi.ondon: Collins, 1973).

% Andy CrouchCulture Making: Rediscovering Our Creative Callif@owners Grove:
InterVarsity, 2008).

4 Aristotle, The Nicomachean Ethicsans. J.A.K. Thomson, rev. ed. (New York: Peng76),
75.
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” That this communal property distribution was ejivoluntary is acknowledged by
commentators like C.K. Barrefthe Acts of the Apostlegol. I, ICC (Edinburgh: T&T Clark,

1994), 267 and F.F. Bruc€Epmmentary on the Book of the AMSCNT (Grand Rapids:
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Chapter 2

CONNECTING SUNDAY AND MONDAY -
WHAT EVERY CHRISTIAN NEEDS TO KNOW
ABOUT WORK, ECONOMICS AND VOCATION

By Scott B. Rae

Introduction

You might be wondering what this material on the
workplace is doing in a monograph series sponsoyeal
theological seminary that educates future pas@irsourse, for
those of you who are in various careers and voegiio the
marketplace, it is vital for you to understand yaurk in
relation to God’s overall purpose for your life.tms chapter, |
will defend the idea that God calls people to ceread
vocations in the marketplace as arenas of sergiGhtist. This
is one of the reasons you are to pursue your \atatvith
excellence; ultimately it is the Lord Jesus whom goe serving
as you go out into the marketplace. But this is als important
part of seminary education for those of you whoeatteer
headed for, or are already in, service in the lobakch or on the
mission field. It is critical that you are abledonnect
meaningfully with the vast majority of people whdlwe
charged to your care —men and women who are org thehe
marketplace week after week, day after day. Gocchkesd you,
as a part of your pastoral ministry, to help theeaningfully
connect their faith with what goes on in the maplate. That's
the reason we bring this discussion of work andation to the
seminary level, to help you do a better job of mgkhis
connection between Sunday and Monday once youudranal
ministering in the local church, parachurch, misdield or
whatever context.
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When | teach ethics at Talbot School of Theologg i@
the business school at Biola University, | regylaigsk my
students (and | am interested to hear from busistesients as
well as seminary students) how they think people ate
working in the marketplace — business professioidle collar
workers — are perceived in their churches, and these people
tend to understand what they do in the marketglace
relationship to their spiritual life. | usually reige some pretty
interesting answers to this two-pronged questiare §iudent
told me a while ago that business people are viewéer
church as “pockets to be picked,” which | foundjage an
interesting imagery. We should acknowledge thaietlage many
people who get great joy out of providing the furgdthat it
takes to run local churches and mission work. Ciesc
generally do not generate revenue; they colleainitl therefore
need business and professional people to genbeafeancial
resources that it takes to help keep these miessttinning. But
if that is the only or predominant way that busge®en and
women are perceived, that is clearly an incompleges of work
and vocation.

My students also suggest that business people are
perceived as having gifts that can help administiia¢ church
more effectively. Sometimes this can be a diffi¢tdnsition
because business people don’t always understanththkocal
church is not quite the same thing as a corporatubiie it needs
to run effectively, it has a very different mission

Third, students also say that business people are
sometimes recognized for having a unique positiciné
marketplace that gives them what | call a “stratesgiapbox” for
sharing and living out their faith. That is, mossmess and
professional folks come into regular contact widople in the
marketplace who will probably never darken the dufaa
church. They have an opportunity to be the one fCpiéle”
that people in their workplace see. | always ddth out of
students who lament that they are the only Chnistia their
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particular workplace. They wish they had some cam@and
collegiality. | always look at them with a shockedk on my
face and say, “You mean God’s entrusted that epltaee to
you? Seriously?” In addition, some see the busipesson as a
critical instrument for getting the gospel intogea around the
world that are closed to traditional missionaries.

But | also hear some things that are not quiteasitive
about the way people in the marketplace are pezdaivtheir
churches. Sometimes students comment that bugeegse
don’t see themselves as being on the front lineshalt God’s
doing in the world. Some have the erroneous vieat ttie focus
of God’s activity is limited to what happens withme four walls
of the church, as opposed to what Christians dawihey are
scattered in the world. They will say somethinglikPeople
who are working in the marketplace feel like they doing
something less for God’s Kingdom than those menvemaien
who are actually earning a paycheck from a churcmother
Christian organization.” Or they will say thingkdi, “At best,
what I'm doing in the marketplace is just a supporthose who
are where the real action of God’s Kingdom is.”

Sometimes I'm around some seminary students who
come to school a little later in life and who vally things like
this: “I left my business to go serve Christ futhe.” | often give
them a look that’'s meant to raise the following sjiens: “Are
you sure about that? Are you sure that’'s how yonotw@say
that?” Others sometimes say, “I left my businesgaanto
vocational ministry.” In response, | say to themjHere did you
learn the theology that underlies this view?” Y#ters will say
things like, “I am so excited to be in school tepare for the
ministry.”

Some of these students have read the Hatfkme,written
by Bod Buford® a former cable TV executive, who became the
founder of The Leadership Network. In his earlyrtial- forties,
he had reached what he called the halftime ofiteisMhere his
kids were raised and out of the house. He had “fiesne, done
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that” in business, and he started to rethink whad @ight want
him to be doing with the second half of his lifee Ealled that
transition, interestingly, “a movement from success
significance.” He urged people in the second hilif@to be
about Kingdom work. To my mind this is no differéram the
perspective of some of my students who say, “Ingftbusiness
to serve the Lord full-time.” My question to themdaBuford is:
“Well, what did you think you were doing for thogears when
you were in business?”

| have come to realize that a lot of my studentd (o
mention the business and professional men and wamay
church) have an underdeveloped theology of workvaration.
This deficient theology often makes working pedple that
they are doing something less for God’s Kingdormmttieose
who draw their paycheck from churches or other €iam or
non-profit organizations. This is a big problem.dAso what |
would like to do here is to challenge us to talkuithe
occupations in the local church and the occupationise
marketplace in a way that reflects more accuratddiplical
view of vocation.

Instrumental Purposes for Work

God calls people to the marketplace for a vardéty
reasons. Some of the reasons constitute what wiet iwadj the
instrumental value of work. That is, our work i€fig in that it
enables us to accomplish purposes that are extertiz work
itself. For example, God calls you to work in tharketplace
because you are obligated to support your famitytanse who
are dependent on you. The Bible is very clear atiaif and
reserves some of its strongest language for pedpdeneglect
that obligation.

Further, the Bible also suggests that we workrdepto
have the means to express our generosity towasitAs a
starter, our work provides us with the means tp ki poor
among us. It also enables us to support the |deaich and the
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mission field. Moreover, our work has a missioralse. As we
venture out in the marketplace, we have an oppiyttmbe salt
and light and to represent our faith before peeagie would
probably never come to our churches.

But if we believe that these are the only reasbasGod
calls people to the marketplace, it seems to mewhaave an
impoverished theology of work. The Bible teachest thiork has
not only instrumental value, but also intrinsicual
specifically, value in service to Christ.

Work Has Intrinsic Value in Serving Christ

When | have a chance to speak to groups of buseres
professional people, | often ask them — “When waskw
ordained? Was it ordained in Genesis 2 or in Gerg&i I'm
sometimes disappointed to see that their answilidauestion
is often quite ambivalent. Although most of my seany
students get this right, and affirm that work wadamned in
Genesis 2, lots of business and professional ftikes as though
work was ordained in Genesis 3. They live as thahgir work
is their penalty, and | suspect that the vast nitgjof people in
our churches would quit working tomorrow if they nvtine
lottery. Many people to whom we minister in ourdbchurches
(and | suspect many undergrads) are looking fofaktst and
guickest ethical way to make as much money as¢hgyso they
can retire and do something else besides workirigen
marketplace.

However, the Bible is clear that work was ordained
PRIOR to the entrance of sin into the world. Andle/lvork was
cursed by sin, work itself is not a curse. In fattoth of the
biblical bookends of Paradise, we find work. ThelBiclearly
shows that Adam and Eve worked from the very ouik#ie
creation, although they were in a paradisiacalremwment. Their
work consisted in tilling the ground and naming #mémals
(New International Version, Gen. 2). In their dgsiton of the
consummated kingdom, which will follow the returintioe Lord,
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the Old Testament prophets seem to communicatgatine idea.
They tell us that in the eschaton “[people] wilebéheir swords
into plowshares and their spears into pruning ho(ka. 2:4;
Joel 3:10; Micah 4:3). This means that the implemehwar
will be transformed into the implements of produetiork.
When the Kingdom is consummated, work will still et of
God's overall economy. In the meantime, work isgei
redeemed as part of the material creation whichbeil
completely restored when Christ returns (Rom. 8).

To be more specific, work was ordained in Gengsiad
2 as one of the primary means by which human beirggs to
exercise dominion over creation. God also ordapredreation
because Adam and Eve alone could not accomplistaseof
dominion. It required a community. Throughout tmeqess of
creation, God embedded certain aspects of His \wisdo
creation, and through common grace and generalatewe He
has given human beings the tools to continue deusjovhat
He put into the creation. The workplace is onehefprimary
mechanisms by which this dominion mandate is egedi
Certainly, after the entrance of sin into the wptlee exercise of
dominion became immeasurably more complicatedadt, ive
could probably argue that at this moment in th&hysof
redemption a primary focus of dominion consistallaviating
and mitigating the effects of the entrance of sio ithe created
order. Through our work we continue the processeskloping
or unlocking what God has embedded into creation.

Theologically, one of the main reasons work hasnsic
value is that fundamentally it is a part of who GedGod is a
worker. Furthermore, it is also part of what it me#&o be made
in the image of God. Let us note that right frora beginning in
Genesis 1, God appears as a worker. And at thefe@dnesis 1,
God rested from His work. As we move through thd Ol
Testament, we see God at work sustaining and miiimgaHis
creation. In one of His strongest claims to delgsus declared
that He was still working as his Father was stiirking (John
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5:17). He made this declaration in the context béaling that
He performed on the Sabbath. This suggests thabpheing
made in God’s image is being hard-wired for wotks Ipart of
our spiritual DNA that we represent the creator arghtive God
as we enter the work place. English author Dor&ayers put it
like this, “Work is not, primarily, a thing one do& live, but the
thing one lives to do.... It is... the medium inig¥hhe [or she]
offers himself [or herself] to God”

What we’'ve been saying thus far explains why we
sometimes use the imagery of an altar to descrb&vork. By
this we mean that the workplace is the place whwereevote
our gifts, skills, time, energy and talents in sggwo Christ.
Now it's true that the altar imagery also has a deide to it. It
can give the impression that our work is an iddhwvhich we
become so obsessed that it becomes something veaigor
Nonetheless, | think this imagery does come thrangiaces
such as the wisdom literature. This is one of gasons that in
Ecclesiastes Solomon can claim that though woliknised and
that work is not the thing that gives ultimate magrto life, it is,
nonetheless, an intrinsically good thing. This sywfor
example, Solomon can say in Ecclesiastes 2:24;Ahatan can
do nothing better than to eat and drink and firtés&ection in his
work. This too, | see, is from the hand of God,athout him,
who can eat or find enjoyment?” Likewise, in Ec@stes 3:12-
13, he states, “I know that there is nothing bdtiemen than to
be happy and do good while they live. That everyoag eat
and drink, and find satisfaction in all his toithis is the gift of
God.” Finally, in 5:18, he offers this judgment:H&n | realized
that it is good and proper for a man to eat anakgiand to find
satisfaction in his toilsome labor under the sunrduthe few
days of life God has given him — for this is hit"o

As we come to the New Testament, we realize thtdo,
continues this idea of the intrinsic value of wdrk Colossians
3:23-24, Paul puts it like this, “Whatever you dark at it with
all your heart, as working for the Lord, not formsince you
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know that you will receive an inheritance from therd as a
reward. It is the Lord Christ you are serving.think there’s an
implied parenthesis in vs. 24, “(in whatever yoQ dl@s the Lord
Christ you are serving.” It's critical to recognitteat this
admonition was not addressed to pastors and mesgsnbut to
slaves. In verse 22, the text is prefaced by amstant which
identifies the audience: “Slaves, obey your eanthasters in
everything, and do it, not only when their eyensyou and to
win their favor, but with sincerity of heart andregence for the
Lord.” In the first century slaves did the most ghnumbing,
brainless, tedious grunt work that you can imag¥et, Paul
affirms here that the work slaves did for their teeswas a part
of their service to Christ. That is, in their wa& slaves, they
were ultimately serving Christ in addition to thbeuman
masters.

Now to make sure we get this clear, | ask a ldiusfiness
men and women to tell me their view of their mirysind of
their service to Christ in the marketplace. Ofianreply they
will say that ministry happens if they lead a Bibtady at lunch
in their offices, or if they get a chance to pray& co-worker, or
on the rare occasions when somebody says, ‘Hexe'shiest
something different about your life — tell me abthat.” From
these responses | gather that the only thingshlestbelieve
constitute service to Christ in the marketplaceadrthose things
that they are doingzhen they are not doing their jebghings
that actually put them at risk of being accusetheft of time
from their employer if they did them excessivelytBrhat Paul
is affirming in the passage referred to above & the very work
itself is a part of our service to Christ. It dogégxhaust their
service to Him because men and women have obligatiolots
of other arenas besides the marketplace, suctemdamilies,
neighborhoods and local churchBsit the work itself that people
do is a part of their service to Christ

If you walk over to the Crowell School of Business
Biola University, you will see a large banner tbames down
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from the ceiling. It reads, “Business as Ministridéw, they
could have stated this a number of different waysy could
have said “Ministry in Business,” which, | thinls,a common
view that people hold. Or they could have said ‘iBess and
Ministry,” which would suggest a dichotomy betwehba two.
But | think they got it right in the way they statdecause the
statement makes it clear that the very work itdet's done in
the marketplace is a part of a person’s servicghiast.

If you look at the term “ministry,” in the Greek e
Testament, you will notice that it's the tediakonig which is
frequently translated “service” as well as “minystror
example in Acts 6:1-6, the ministry of waiting @bles is
described as diakoniain the same way that the ministry of
preaching and prayer is described a$akonia Of course, they
were different sets of things that different peopére called to
do, because of where God wanted them. Nonethddedspf
these things are called ministry. | think the lveay to refer to
that is to say they are different arenas of serdoghich people
are called. Think about it this way. If it's trueat what people do
in the marketplace is service to Christ, it medrag men and
women in the workplace are rendering a servicedd that is
analogous to the work that pastors do in the lobatch, and
missionaries in the mission field. If that's trutefollows that
what goes on in the marketplace also has eterngaifisance.

The business person who has this theologiadnstanding of
his/her work cannot take on a light or trivial vieivthe
significance of that work. A machine tool operatorla
construction builder should not say that his bussns just
drilling holes to put nails in. What goes on in tharketplace is
an arena of service to Christ, which imparts ttétrnal
significance. That's why we say both to pastors @angorkplace
men and women that pastoring is ministry, but antiag is also
ministry, and filmmaking is ministry, and marketirggministry,
and music is ministry. What we mean by such langusghat all
these fields are various arenas of service to Cld&sed on this
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view when my students tell me, “I left my businésgo into full
time ministry,” | often reply gently by saying “Ngpu’ve
actually done nothing of the sort.” Why? Becaus$€htist’s
followers are in full time service to Him, and whet you are in
full time service or not has nothing to do with wégou get a
paycheck. All Christ’s followers enter full timersee for Him
at the moment they come to faith. When you chaalys, jyou
simply change arenas of service. When a pastos si@pn from
a pastorate, what do we usually say? They havettef
ministry.” Actually they have not. They have, litee workplace
person, simply changed arenas of service. In theesgay, all of
us, if we are followers of Christ, we are in futhe service for
Christ. Where you get a paycheck from is a differssue from
the question of whether or not you are in full timaistry.

The way we talk about this actually contributeshi®
faulty idea that business and marketplace peoplel@ng
something less for God’s Kingdom. That's why | emdw@red to
refrain from using the term “full time ministry” tefer to any
specific occupation. | certainly try not to usettimareference to
the pastorate or the mission field. This commuesab the
person in the marketplace that they are eitheamtpme service
or not in service at all. Theologically, neithertbbse things is
true.

Around the university where | teach and in someuof
churches we have some interesting traditions tivatawvay our
theology of work. For example, when we send outtstesm
missions teams we send them out with prayer, @it <6
support, and great fanfare. We do that at leasietaiyear at our
university when short-term teams go out duringsin&mer and
during our January interterm. But | wonder whatdeefor our
film students who are going to do summer internsimpplaces
like NBC and Universal Studios or production conipararound
the entertainment industry. Arguably, these invageally
significant steps of faith and, culturally, aretjas foreign as
some other parts of the world. What do we do faoaating
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students who are going to do internships at th@rnegcounting
firms in the area? The answer is that we don’tmmisgion them
like we do students going on short term missiops tand by
not doing so, we make a statement about what typesnistry
are most important.

The last time we did a faculty retreat at Talboh&l of
Theology we invited a group of executives to jos The subject
for the retreat was this notion of work, callingdasocation. At
the end of the retreat, we actually commissionecettecutives
to their full time ministries in the marketplacen®of these
business people, who was an executive, held uiPhne and
told us that the little metal strip that goes ambtime iPhone 4
and 5 was manufactured by his company. As a suttess
businessman, this was the second company he hexl paiblic.
When he sold his first company he was on the fpawge of the
Wall Street Journal. | remember from his story thegrew up in
a pastor’s family. When he realized that God hdeddim to
the marketplace, he confessed having felt gypplefeit‘like |
was consigned to do something second best for God’s
Kingdom.” It's taken him a long time to get oveatteeling.
But it seems to me that God has called him to the&atplace in
a way analogous to the way God has called soms tuf u
teaching or to pastoring or to the mission field.

Sometime ago, a longtime friend of mine and hi wi
were coming back from vacation. On the jet-way dipgfrom
the plane, she blacked out and collapsed. Whefirsdlby
regained consciousness, she was sort of in anioatwhile.
They rushed her to a neurologist and found that#use of the
blackouts was a tumor about the size of a quattiéresbase of
her brain. Using a recently developed technolodigddhe
“gamma knife,” they were able to excise the tunmoa isingle
outpatient procedure. She went home that samerthjoamy
knowledge is totally fine today. | remember my fidereflecting
on all of the occupations that had to come togethéacilitate
his wife’s healing. He was particularly appreciatnf the
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individual, or probably the team that had writtee tmaging
software which enabled the neurosurgeon to pingodattly
where the tumor was and to get it out with minichanage. |
remember the statement he made: “assuming thdteheys
Christian, | am so glad that the person who wroé imaging
software didn’t decide to leave the business tsagwe the Lord
full time.” What he meant by this was that he reuagd that in
the providence of God that person was part of i tisat helped
facilitate the healing of his wife. He recognizedat/Paul
affirmed to slaves and what we need to affirm toraed
women in the marketplace. For those of you whgastoring,
say to marketplace people who are in your chureheso the
groups of people whom God has entrusted to your tteat “It is
the Lord Christ you are serving in your work.”

Some Historical Background

So to summarize, all legitimate work in the mapkate
is an arena of service to Christ where the venkuitself is a
significant part of what constitutes a person’vierto Christ.
We recognized that work was ordained in Genes®P(Genesis
3, and is a significant part of what it means foman beings to
exercise dominion over the world. But we also ssgggbthat the
most significant theological reason our work hdsnsic value
in service to Christ concerns the fact that Goalwgorker and
that He has created us in his image. So as Chuldofo
emphasized, we are hard wired for work as paruofspiritual
DNA.® Our work is therefore part of our service to Chaisd is
our ministry. We said that the term for service amdistry, the
Greek terndiakonig is translated in both of those ways. God
calls people to business and to the professionsaahbliie collar
work analogous to the way He calls men and womeheto
pastorate and to the mission field. There is noanady in that
regard.

Now, if that’s true, and if the way we talk abawftr
occupation and our vocation reflects our theolofwark, we
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should not talk about people going into “full timenistry” when
they get a paycheck from a church or Christian mizgion.
Instead, we see that all followers of Christ goifutll time
service to Christ at the moment they come to fditie decision
about what they will do for the occupational pdrtreeir
vocation is a different decision that really hashinagy to do with
whether they are in full time service to Chrisnot. If all of that
is true, then when God calls people to the marketglthat also
has a significance that’s analogous to the way €atld people
to work in the pastorate or in the mission field.

If that is what the Bible teaches, then the qoestifind
myself wrestling with is, “How have we deviatedfaofrom that
understanding today?” We have business and professinen
and women in our churches who often feel like theysecond
class citizens when it comes to serving Christ.yTineve this
sense that it's only the people who are gettingyapeck from a
church or Christian organization that are on toatftines of
service or are doing something spiritually meanihgfith their
lives. Very often we hear people who say, “I havéeive my
business in order to do something that counts fm’'&
Kingdom.”

What | would like to explore in this section ottbhapter
is precisely the trajectory that gets to the plabere we've
established a hierarchy of callings which placesppewho are
headed for the mission field or the local churcthattop, and
business and professional folks at the lower ruigke
vocational ladder. What happened to the Biblicatkeng on
work? How did we end up in this place where wetaday?

It's difficult to pinpoint exactly where this stad, but a
significant impetus to this dichotomy between therketplace
and “the ministry” was actually begun by the GreéKosopher
Aristotle who distinguished between what he catleslactive
life and the contemplative lifeThe active life included all the
things that the average person does to make a@liinese
things were considered means to an end, theimaof@se being
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to afford the individual the time, energy, and @ses to pursue
the higher good, which for Aristotle was the “candative

life.” In fact, Aristotle held that giving attenticto that part of
life actually enabled a person to fulfill their higst good and
their highest purpose. This perspective was orbefactors that
contributed to a widespread skepticism in the aricierld

about the place of business, commerce, and ecosomic

To be fair, this general skepticism about commerwt
business also had to do with the immoral meansibed
generally used in the ancient world to accumulagalti.
Economic life in the ancient world resembled whataall a zero
sum arrangement. Think about it as a pie with edigize. If
somebody gets a bigger slice of the pie this m#datssomebody
else gets a smaller one. In the ancient worldwiais actually
very common. In fact, in the ancient world mosteavho
achieved wealth did so at the expense of someblsdy &ther
by theft or extortion or some misuse of a positbbpower. This
is why in the ancient world, by and large, the wsakt people
were also the ones who were the most politicalynezted and
had the chance to misuse that power.

This is also why the prophets spoke out so cleantyso
often against those who oppressed the poor andadadntage
of them. The idea that one could do well finangialhd do good
at the same time was largely a foreign conceptéraincient
world, though there were, to be fair, some exameplgseople
who got wealthy through upright conduct in theisimess. But
they were the exception and not the rule. Most [seapo got
wealthy did so by immoral means, which | think remf the
reasons Jesus could say it's harder for a rich tmanter the
Kingdom than for a camel to go through the eyehefrieedle.
It's true that the temptation to idolatry can cowieh wealth, but
| think most commonly the problem with the accuntiola of
wealth was the means by which it was accumulateldizen
severe moral compromises necessary to do so.
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Eventually these two trends (the dichotomy betwben
active and contemplative life and the moral skégticabout the
accumulation of wealth) came together to create@ichy in
the medieval world between priests, nuns, and mortkair
callings were elevated to the top of the pile, andrybody else’s
occupation was considered lower and instrumentaatare.
That is, the purpose of their work was either tppsut
themselves or support those who were cloisteredanasteries.
To be fair, it is true that there were a numbemohasteries that
were also very successful businesses and suppbdetselves
in that way.

This hierarchical view of vocation proved probkia to
the Reformers, and even aroused the ire of Lua&nin, and
others. That is, by being a priest, nun, or a manki, by being
cloistered either in a monastery or in a pariske lead more time
and energy to devote themselves to the good wbeighey
believed were necessary to merit one’s salvatiorbedng a
priest, nun, or monk (which were deemed higheiirggd) was
actually seen as a way of moving farther towarditmer
salvation than could be attained by the averageopewho had
to spend all of their time and energy making anlijvand
supporting their dependents. This was eventuallgt\gbt the
attention of the Reformers. When Luther and Cahald that
sinners are justified by faith alone and that aelldvers are part
of a royal priesthood — the priesthood of all bedies — they
taught that people did not have to be cloistereatd®er to have a
legitimate calling from God. Luther, Calvin, andhets coined a
new expression to describe their position: “worldafing”.

Your vocation, what God called you to do, coulduatly be
worked out in the marketplace, in the real worlebpgosed to
being cloistered in separation from that. The Refs used a
number of colorful ways to describe this perspecthwuther
especially had some very colorful ways to descitiieview of
vocation. My favorite is, “Even the hangman britgsor to
God if he does his work welPl recognize that presumes a
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certain view of the death penalty. Calvin echoesl When he
said, “the whole world is a theater of God’s glogyid “even
politics is an arena where God could be honofed.”

But it went a little bit deeper than that becatlseideas
of justification by faith and the priesthood of bélievers drove a
stake right into the heart of this medieval hielngrcThese two
doctrines made it very clear that nobody’s workisether in the
marketplace or the monastery, had any value to&ddr as the
merit of salvation is concerned. There was no tlaaanybody
had a higher calling since, when it comes to nregiteod’s
favor, we're all on the same level playing fieldiravorks
generate nothing for us. However, that did not meahour
good works were without value. In fact, as Luthetip “God
does not need our good works, but He did say tiiaheighbor
does.” Our good works, according to Luther, function twt
impress God but to be the way in which we lovermighbor.
So church work, clerical work, or being in the msteay was not
considered in any way superior to what the avepsgson was
doing in the marketplace. In fact, Luther would éaaid that
changing a diaper is just as holy as teachingld enbunday
School lesson. As we would say in a universityisgfteaching
physics or teaching metaphysics is just as hotgashing the
Bible or theology.

Now, ironically, | do think that Luther may have
demolished the hierarchical view of vocation whdethe same
time, inadvertently sowing the seeds for its reapaece later.
Luther also viewed the world through the idea ef titho
kingdoms — the spiritual kingdom, which is the neaf the
church, and the earthly kingdom, which was esskintlze realm
of civil government. He placed what goes on inrtteketplace
in the realm of the earthly kingdom. Another wayptd this is
that he called the world of the church the “rigabt of God” as
opposed to the left hand of God which consisthefwork that
goes on in the earthly kingdom. By relegating wdg@gs on in
the marketplace to this earthly kingdom and denyivag it had
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any spiritual significance in terms of meriting aaivation,
Luther may have unintentionally conveyed the ided that
went on in the marketplace had no spiritual sigaifice.

If we fast forward to the Pietistic movement of th
seventeenth and eighteenth centuries, we findhéoreement of
the hierarchical perspective again. The focus efRletistic
movement was our own personal devotion to Chridtam own
sense of personal piety. Pietism placed great esigpba the
preaching of the gospel, the believer's own perkstma with
God, and his/her own personal study of the Bib&hBps,
inadvertently pietism downplayed everything thaswat
considered a part of advancing our personal p@ter time, the
danger that arose from this assumption was thé&roéiaction of
the medieval dichotomy between the monastery amd th
marketplace. Church work and the mission fieldaeetl the
monastery. The goal was not to merit salvationtdwto
something that had eternal significance. | thinknweapplied
the very common phrase, “the only two things that forever
are the Word of God and the souls of human beiryg”
therefore assume that the only things that haveate
significance are those things that invest in thteseareas. As we
have seen, this is too reductionist a view of wizaints for
having eternal value. It seems to me that the ademing things
that have a consequence for eternity has replagieg things
that merit our salvation as the goal of this hiengr

To be sure, there is some legitimacy for thosé wit
calling to the pastorate or missionary work to veweh calling
as superior to others. But this is legitimate anlg subjective
sense. This is better fdremto pursue such calling because it is
the thing that is most consistent with the way @Gad wired
them, and the vocation that best fits their gstslls, talents and
passions. But | don’t think we can say that therany sense in
which a calling is better than another inanectivesense. This
is where the hierarchy starts to set in again.
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So it seems to me that any effort to re-dismathibe
doctrine of vocational hierarchy must include tfferaation that
all legitimate work in the marketplace is an arehaervice to
Christ and that the very work itself has an inicafly eternal
significance. An assumption that's sometimes maudkthat
feeds the hierarchical understanding is the ndtiahthere’s
some sort of connection between a person’s splitijua
commitment and the vocation that they choose. rably, this
hierarchy not only reflects callings that people as more
important to God’s Kingdom, but they also see tleena
measuring stick of spirituality. In fact, beforenasimg to Talbot |
was with a parachurch organization that actuakywad the
joining of its staff as the high point of a persodiscipleship and
spirituality.

Of course, there are certain occupations thatlasely
outside the bounds on this conception of vocatauple who
are committed to following Christ should not senvéhese
areas. But generally, these are few and far betw&enshould
note here that the marketplace as well as the dstand the
mission field all suffer from the general effectsm and
because of this they are all flawed. Even on the déen you
think you have found your niche and you are fumgtig in the
arenas where God has called you, you'll have dayenwou'll
want to “throw in the towel.” | would really encage us not to
make any necessary connection between a persocesioo in
the marketplace or in the pastorate (what theyoda fiving)
and their general spirituality. It seems to meaiNd only take a
cursory look at the number of pastors who havedaader-
wrecking-moral failures to realize that there ismezessary
connection between spirituality and where you gesiygcheck.
Some of the godliest people | know are people wdelbeen
trying to live out their faith in the marketplacesome very, very
challenging arenas.

The workplace is one of the primary places, if thet
primary place, in which God works out our spirité@mation.
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Those of you who are pastors or who are headed #heuld be
aware that the marketplace is where most of thelpgo whom
you are called to minister spend the majority @frthvaking
hours. It seems naive to me to assume that whaehapn one
to three hours a week in the local church is mpnetsally
formative than what goes on forty to sixty houmseek in the
marketplace. God can use what goes on in the npdaketto
build in his people very important virtues and kdpcaway a lot
of rough edges of character. For instance, it saem® that if
there is someone who really understands what tieevof
service is all about, it is likely to be the persamo is engaged
on the daily basis in the rough and tumble of tlaekatplace.
Try being a successful businessperson withoutviniate of
serving customers, serving employees, and senong y
organization. Also, the marketplace person undedstavhat the
virtue of perseverance and persistence is aboely §hat what it
means to handle adversity. Ask any businesspersorhas had
to lay off a good number of the employees who Hzeen
committed to that organization for a long time. Tharketplace
is a fitting ground in which these virtues are baitd nurtured.

Pastors and Economics

Although we’ve made the case that pastors nekddw
something about work and a theology of work in otde
meaningfully connect with the men and women whaa@sge
their vocation in the marketplace, it's not immeeip obvious
why pastors need to acquire a firm grasp of ecoositself. My
friend and writing partner Austin Hill tells theosy of a
conference he attended as a graduate student tvaéacilitator
posed the provocative question, “Can somebody rianmae
one area of our lives that has nothing to do witbnemics?”
The group was silent for more than a few momentbas
students were pondering this question — most ontfoe the first
time. Then a student spoke up in a southern drad/isaid what
| suspect many were thinking. He said, “As a Clarstl believe
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that my eternal salvation has nothing to do withrknend
economics.” The group was taken aback by his figyttmess
and the facilitator then rephrased the questiclay, “Ok,
let's assume you’re right about that, and let'siass that one’s
eternal destiny has nothing to do with work andnecoics (a
debatable assumption). Can somebody name a semmdfaour
lives that has nothing to do with work and econ@didHe went
on to make the bold suggestion: “Every facet of @anthly lives
is impacted on some level by both economic actiaitg
economic conditions.”

Think about how you would answer that question the
facilitator posed. Can you think of an area of loees that is not
impacted by work and economics? | myself would tjaaghe
notion that our eternal salvation has nothing tovith
economics. Doesn’t the Bible describe the elemehtsir
eternal salvation in economic terms? In Romansh&nw
discussing the notion of justification by faith\sdion is
described in terms of an accounting ledger, in tvloiar sin is
cancelled on the debit side and the righteousneShirist is
credited to our account as a result of his atodigath for sin. As
a result of this transaction, we are declaredfjasti or acquitted
from the guilt of our sin. In fact, when Jesus deetl “it is
finished” on the cross, that is also an accourténg, literally
translated “paid in full.”

But a further response to the student would itmest
that there is much more to a person’s spiritual thifan simply
the matter of his or her eternal destiny. Life lois side of
eternity matters greatly. This is reflected by filet that Jesus
had more to say about money and economics thardradut
eternity. If we refuse to separate the sacred ttmrsecular, and
thus affirm that all of life is spiritual, then tieeare few, if any
areas of our spiritual lives that are not impadige@conomics.

However, in my experience, this is not enoughhiook”
pastors and seminary students with the importahesrk and
economics for their work in the local church. Neitls it enough
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to suggest that economics, far from being the “dissaience,” is
actually shot through with moral issues. The irgeti®on of
morality and economics comes about because ecosaplikie
politics, is fundamentally about how we as commasibrder
our lives together. Much of how we order our livegether in
community has significant moral overtones. How weide and
on what basis we decide the distribution of theefiesand
burdens of a society is principally a moral isdBigt | have
found that general statements like those do littlgenerate
interest among pastors and seminary students amfi@tance
of work and economics. So how do we “hook” the next
generation of pastors to connect the life of tpeiople and
work/economics?

Connecting the dignity of daily work with pastoral
ministry is an obvious starting point. Since maspjple in the
church work for a living in some fashion, the néedonnect
Sunday and Monday seems self-evident. Unless saatiom
work as ministry and service to Christ with inti;salue, there
is not much hope for any other connection betweamamics
and pastoral ministry. The way we talk about “theistry”
communicates a great deal to the business perabwhat they
are doing in the marketplace is either not minjggypart-time
ministry, or is something “less than” what goesmthe
pastorate, mission field, or non-profit world. Blaeologically,
that’s not true. As we’ve seen, since the term fstig”
(diakonig is most commonly translated “service,” it followeat
all believers enter full time service the momemtyticome to
faith. And no one “leaves the ministry” when thégpsdown
from a pastorate or parachurch position—they sinchgnge
arenas of service. Paul affirms that what goesidahe
workplace is service to Christ (Col. 3:23-24). Take sure we
get this right, he’s affirming that the work itsedfpart of one’s
service to Christ, or part of one’s ministry.

However, there’s more to the matter than thise Oithe
most obvious ways to connect economics and pastorastry
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comes out of the economic context of the Bible. Bitde
directly addresses economic life in numerous platésth Old
and New Testaments. In addition, much of its teaghs set in
the specific economic context of the ancient woflldough it is
true that the fundamental issues of economicsarBible
concern the state of a person’s heart, and thatahdition of the
heart has not changed since the Bible was writtéhnaive to
teach and preach the Bible without taking into actdhe
profound differences in economic life between theient world
and a modern industrial/information age econo@uye of the
most important reasons for pastors to be econottyitiédrate is
so that they can preach/teach the Bible accuratalparticular,
this is important so that they can apply the Bbke'aching on
economic life clearly and without distortion.

For example, it is not uncommon to apply teaching o
subjects such as the Year of Jubilee (Lev. 25¢qsiring
wholesale redistribution of wealth. It is not unaoon to hear
about the church’s sharing of goods “in common”téA¢) as a
reference to some sort of enforced redistributioimcome.
Some of the criticisms of the market system areengings of
the Bible due to failure to take some of theseedéhces into
account. These differences help account for th& statement
of Jesus that “it is easier for a camel to go throthe eye of a
needle than for a rich man to enter the KingdorGod” (Matt.
19:24). This is because of a zero sum view of egoc®that was
characteristic of the ancient world.

We should further distinguish between greed and sel
interest in contrast to their frequent conflatiSelf-interest is not
condemned in the Bible. Rather, it is upheld asaadate to care
for oneself and one’s dependents. What is condenseaf-
interest at the expense of or the neglect of ttexests of others
(Phil. 2:4). The zero sum view of economic lifetlie ancient
world meant that one’s pursuit of self-intereseaftame at
someone else’s expense, making it difficult toidgish
between legitimate self-interest and greed. Butthéer is not
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that difficult today. In fact, the norm today isattone can do
well financially and do good for the community laétsame time.
A misunderstanding of this is often at the head@&hands for
business to “give back” to the community as thotighnature of
their business is extraction, not adding valugne®ddommunity.
Yet, business in general serves the common good.

Some also reflect a misunderstanding of economics,
expressed in the common statement, “the rich atangeicher
and the poor are getting poorer.” Reading betwbkerines, such
statements often imply that “the rich getting richauses the
poor to get poorer.” This, too, reflects a zero suew of
economic life that was characteristic of the antcweorld but is
not applicable to most of the global economy today.

A second reason economics is important is that
economics is part of the doctrine of creation, sipeadly the
dominion mandate of GenesisSlir Brian Griffiths suggests that
the dominion mandate suggests “responsible weggtition.”
That is, using the wisdom of God engraved intodfieation and
made available by means of general revelation anthwon
grace, human beings exercise the creativity, intiowaand the
entrepreneurial traits that are part of being mad&od’s image.
For example, | have a long-time family friend wisahe
Chairman of the Board for a tech company with Ndtréte
winning technology invented by a Cal Tech profes$be
professor wants to give it away. My friend’s primaask with
this full-blown academic is to show him that thesthproductive
way to get the technology into use is through tleemanism of a
profitable company. This provides the best, mdstieht way of
distributing the technology to the people who castlput it to
work. There are economic conditions that are morelacive
than others to human flourishing, to the effectixercise of
human dominion, and to the dignity of work beinglized. The
Bible does not directly address economic systeense but
rather, gives important principles and virtues tiatern
economic life. One of our ongoing theological task® spell
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out more fully the implications of the dominion naate for
economics.

Further, a basic understanding of economics i®napt
because such an understanding enathlasches to help the poor
in a more productive manneln the best-selling book on this,
When Helping Hurtg the authors maintain that an understanding
of economics is important to insure that help dbtdeelps the
poor to become self-supporting instead of more déget. |
believe that one of the reasons that the trilliohdollars given
in foreign aid have been so ineffective and thatgbor around
the world are still poor is the neglect of basmnenon sense
economics. Incentives matter. Work and exchangéraitéul.
There are conditions that must be met before tischertile
ground for the poor to become self-supporting ardittons such
as the rule of law, encouragement of creativity mmdvation,
and access to capital.

Finally, pastors need to pay attention to the ntatkee
becausét is the primary crucible for spiritual formatiomMost of
the people who attend our churches spend the hagdriheir
time in the workplace. God is forming them spirityan
profound ways there, if we can help them be atterto it. God
is working out virtues of service, perseverancalidg with
adversity, diligence and discipline, to name a f&od used the
marketplace to draw one people into a deeper, oependent
relationship with Him.

For those persons the workplace is the crucible @ed
to shape their souls. This is ultimately the mogtartant reason
why the marketplace matters—because it is the pyiplace
that we spend most of our waking hours and theepldtere God
is at work shaping us, if we will attend to it. Ras and those
serving in pastoral roles in the local church, hasgart of their
pastoral calling, the responsibility to attend teatvGod is doing
in people’s lives as He shapes them through therkwn the
marketplace. That is a holy calling of the pastor.
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Chapter 3

WHY A TITHE TO THEIR CHURCH IS NOT
NEARLY ENOUGH FOR MOST MIDDLE-CLASS
WESTERN CHRISTIANS

By Craig Blomberg

As I've traveled the world, | have yet to discoeetime
zone in which, if cable or satellite televisioraigailable, | cannot
channel surf at almost any hour of the day or nagta find some
preacher promoting the prosperity gospel. If setévision is
unavailable, chances are that some local preaslteuting its
validity every Sunday. “God wants you to be healhg
wealthy,” intones the mantra, “if you just have egb faith and
obedience.” Typically, central to that obediencgtisng to the
local church. Of course, churches without suchrioeiex
theology may also teach that tithing remains a ratntbr the
New Testament believer. Plenty of other churchasdbn’t
insist on their members giving ten percent of tlaginual income
to the Lord’s work nevertheless regularly refetheir weekly
collection as encompassing “tithes and offerings,if they did
believe that the tithe was still in force (so ttaterings”
referred to free-will giving above and beyond titles).

| have no quarrel whatsoever with Christians whlelve
they should give ten percent back to their locairch and/or
other Christian ministries. Since statistics hagerbkept,
American Christians on the whole have averaged betyeen
two and three percent giving, with evangelicalsragang
between three and four percent. Mormons, who beligiing is
a direct command of God to them, still average dnky percent,
no doubt because approximately half of all Americatter-Day
Saints are “jack Mormons”—nominal or non-churchsgpi
believers' So those who give ten percent are way above aggrag
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in a good way. The problem I have with tithing, ides
objecting to those who would make it a divinelytinged
mandate for Christians, is not that it makes pegple away too
little, but that it makes even those who folloveantent with not
enough giving, in many instances. The requiremétitrong has
ebbed and waned throughout church history; its mexstnt
incarnation can be traced to a movement of Amer@@amnstian
laymen in the late nineteenth cent@nylost biblical scholars
today, however, recognize that it is difficult tertve such a
requirement from the Scriptures themselves, prgpetérpreted.

Old Testament Teaching

Abraham offers a tithe of his spoils from battidhe
mysterious king-priest of Salem, Melchizedek (Gehl17-24),
but nothing prescriptive is derived from his actiblebrews 7:1-
10 uses this episode to demonstrate that Jesusng &ke
Melchizedek who can also be priest, but it doeswmaite tithing
mandatory in the process. When Jacob sets outsgouriney to
Paddan Aram to find a wife from among his own peppé
promises to tithe to God if he will grant him sgfahd success
(Gen. 28:20-22). But no Scripture ever refers kadkis vow as
a precedent for anything. The Israelites displayarkable
generosity in their free-will offerings for the &imacle (Exod.
25:1-2; 35:4-5, 29), yet once again these are aterkly as
exemplary rather than as a prescriptive mddel.

When the Old Testament does turn to legislation
surrounding tithing, it institutes a triple titHeeviticus 27:30-33,
Numbers 18:8-32, Deuteronomy 14:22-29, and Deutamyn
26:12-15 combine to suggest that ten percent ofstiaelites’
income or harvest each year was to go to the pribat
ministered at the tabernacle (and later the temf#a)percent
was used to put on the annual Jewish festivalenmsalem from
which the Israelites themselves materially beresfitand every
third year a tithe was to be set aside for distrdsuto the poor.
Commentators debate whether the original intentiaa to make
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this last tithe separate from the second one @atamative use
of the same tithe every third yeaBut we know that by New
Testament tithes, it was treated as separate andted annually,
so that the faithful Israelite gave back 23 1/pat of his
annual earnings in required offerimys.

Other relevant Old Testament passages includeru&a
8:11-16, in which Samuel waxes eloquent about tis¢ af
having a king such as the children of Israel haepiested. Vast
amounts of food will be required every day for Keg and his
court, which itself will contain huge numbers of\ants and
slaves taken from the IsraelittBut the people remain
undeterred. As part of his famous reform duringdbeades of
the divided monarchy, Hezekiah insists that thegtsi and
Levites again receive their full due, because & Wwaing
withheld from them (2 Chr. 31:2-12). The same hagpgain
after the return from exile during the time of Netigh’'s
governorship. Because of those in need, Nehemfakeg to
accept his daily allotment of provisions, whileigtsg that the
leaders of the land follow God's laws of econonoose more
(Neh. 5).

If there is one passage in the entire Hebrew &oep
that is the most highlighted in debates aboutithetit is almost
certainly Malachi 3:9-10. Here we read, “You ararader a
curse—your whole nation—because you are robbingBrieg
the whole tithe into the storehouse, that there beafood in my
house. Test me in this,” says the Lord Almightyidasee if | will
not throw open the floodgates of heaven and pous@much
blessing that there will not be room enough toestot’’ By
emphasizing “the whole tithe,” right after usin@ tbxpression
“tithes and offerings” in plural form in verse 8 alchi makes it
clear that he is talking about the entire 23 1tf8tof the Mosaic
Law.? To be consistent, those who argue that the latithifig
remains in force for Christians today should béstingy that
believers give 23 1/3% of their annual income,udahg 3.3%
every year that will go directly to the poor initheidst. Those

46



insisting on such giving should, in turn, be moadglit. If not,
they are disobeying the very texts they believeaply to
believers as they did to ancient Israel!

Second Temple Jewish Developments

During the period known as Second Temple Judaism o
the intertestamental period, the emphasis on gtasone of the
most important facets dforah obedience grew considerably.
The key to restoring the period of independencettieJews
enjoyed for almost a century under the Hasmoneaasty (164
B.C. — 63 B.C.) was obeying the Law, or so manyebed.
Didn’t the Deuteronomic covenant with Israel itdefch to the
extent that when the people, and especially helelsawere
more faithful to the Law of God, especially in ttiistinctive
laws that set them apart from the nations arouachtlthen God
would bless them with peace, prosperity and securithe land?
But when the people, and especially her leaderss wmere
disobedient than not, then God would bring timesaible,
warfare, famine, drought and poverty. In extrenteasions
many would even be exiled from the lahtttle wonder that
tithing proved cruciat®

New Testament Teaching

While the Law Remains in Effect

Proponents of the tithe for New Testament beliewodien
point out that it is not commanded just in the O&stament.
Jesus in Matthew 23:23 (par. Luke 11:42) expliaibclares to
the scribes and Pharisees that although they dgieeth of their
spices, they “have neglected the more importantarsabf the
law — justice, mercy and faithfulness.” He thengdd¥ou
should have practiced the latter, without neglegtire former.
See, the proponents of tithing for Christians ietogven the
New Testament commands giving a tenth of one’snreeven
down to the most minute matter, though of coursdsib

”
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recognizes that there are much more important atoligs as
well. What they fail to observe is that Jesus gihese
commands to the Jewish leaders while the era didkestill
remains in force. Whethéiis followers, after the coming of the
Spirit at Pentecost and the inauguration of the cevenant,
must do the same cannot be determined from thisaga$' The
parable of the Pharisee and tax collector (Luk®-1&) proves
even less, since the Pharisee’s boasts about athks are
among the reasons he dowd go home justified!

From Pentecost Onward

From Acts 2 through Revelation 22, not a singledvo
suggests that Jesus’ followers should tithe. Ntinése any hint
of some other fixed percentage of giving. Insteee yead about
a communal treasury in Acts 2:43-47 and 4:34-3Tefda
attention to the details of these passages retlesti®o one was
forced to sell or contribute anything. Rather, maedi-to-do
believers from time to time sold property and dedahe
proceeds in order to help the poorest in the fiedgChristian
assembly. No onelaimedthat any of their possessions was their
own (4:32) but they shared everything they HaBome Western
Christians, so repulsed by anything that might dviehof
communism, try to turn what Luke presents as amgkary
model (see 2:47, 4:33) into a failed experiment. tBis is not
Communism; it is entirely voluntary and in no wayiklated (cf.
Acts 5:4)'® What relativizes the model somewhat is Luke’s
inclusion of two quite different ways the early ctluaddressed
the problem of the neediest in its midst. In 6:1v&,read of how
Hellenistic Jewish Christians appointed seven nasra(
precursor to the diaconate) to oversee a distohudf food or
money on a more systematic basis to those mostctedl
(widows from that very community). Then in 11:27-8@lievers
in Antioch take up a collection to be sent to ti@mristian
brothers and sisters in Jerusalem who would be =udrersely
affected by a growing famine. The methods vary feiuation
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to situation, but the concern to alleviate the waoraterial needs
of fellow believers remains constafit.

The apostle Paul is particularly passionate attma's
people taking care of those who teach them Godtslwo
especially if they are engaged in full-time itingraninistry. In
Galatians 6:6, he commands those who “receiveucistn in
the word” to “share all good things with their insttor.” In 1
Corinthians 9:1-18, he stresses how churches slyaudrously
provide for the needs of those who minister amwegnt™> while
at the same time explaining how he often forewéntight to
receive money from congregations to whom he wasntly
ministering, lest compromising strings be attacteethe gifts
given to him, as so often occurred in a culturpatfonage and
reciprocity’® First Timothy 5:17 alludes to Luke 10:7/Matt.
10:10 in which the worker is worthy of his wagesl&ians 6:10
explains how Christians must prioritize their giyito help
fellow believers without neglecting the most acweds of all
people.

The most extensive teaching in Paul on Christigimg
appears in relation to the multi-year collectionelngbarked on
for the poor believers in Judéal Corinthians 16:2 sets the
stage for his much fuller instruction in 2 Corirgths 8-9, with its
command to lay aside monies on the first day ofyeweek
(Sunday, as part of the worship service?), in kegpiith their
income (lit., “to the extent that you prosper”).i§kuggests what
Ron Sider has dubbed a graduated tith&voiding some of the
complexity he builds into the model, the principksically boils
down to giving a higher percentage the more momeyroakes.
More specifically, suppose a person or a couplédésdo
commit to giving, say, 7% of their income to Chiastministry
in a given year. Each year that their income ingesanore than
merely keeping even with inflation, they will theammit to
increasing that percentage. Depending on theiugistances, it
might be a by a half a percentage point to 7%2%, @evh
percentage point to 8%, or even more. If their ahmcome
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does not keep pace with a mere cost-of-living iaseg they have
the freedom to reduce the percentage of givingraaogly.

2 Corinthians 8:11-15 reinforces this conclusibimere
Paul makes it clear that he is not asking the aiuth the poor to
trade places. Rather he is aimingiaites. Most translations
render this as “equality” in verses 13 and 14,thist rendering
seems unlikely to fit an economic context. Eveeqgtiality of
income or possessions could be attained, diffanewgs, abilities
and circumstances would make that equality evapaonad very
short period of time. Probably the ESV is bettethé point,
when it renders the word as “fairnes8 Everyone should at least
have an equal opportunity to make a decent lifé¢Hemselves.
That Paul does not have some more absolute foequlity in
mind is indicated by his appeal to the model ofdbkection of
manna in the wilderness (Exod. 16:18), when sontieegad
more and others less but no one had “too much AlmEno one
had “too little.” How much is too much? Paul nesays and it is
unlikely the amount could ever be quantified. Stadd and
costs of living vary from place to place and tiroditne. At the
very least we may assume that those who have rhaneat
median income within their community have some oasjbility
to give on behalf of those who have less thanrttedian. We
are called to give from our surplus, but to be legbly honest
just how much is surpluS.

In addition to proportionality in giving, 2 Corimains 8-9
also teaches voluntary, generous (and even saabifand
cheerful giving (8:3-5, 9:6-1F) Sometimes people have
justified their stinginess by protesting that tlaeg unable to give
cheerfully. The proper retort is that while “God/és a cheerful
giver” (9:7), the needs of the world require ugitee whether or
not we do so happily! Others bypass generous giving
reminding us that there’s a lot more to giving tiast writing a
check or authorizing an automatic withdrawal froimaak
account. This is indeed true, but it doesn’t gisean excuse to
stop writing those checks or making those withdtawBhen the
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needy would receive evéesshelp than they currently are
getting. Chapter 8:6 and 11 also stress the impogtaf
promise-keeping in the area of Christian givingo Déten
churches and capital campaigns that rely on pleddest that
only about 75% of all the money promised ever coimes
Romans 15:27 adds another motive for the collectiéor if the
Gentiles have shared in the Jews' spiritual blgssithey owe it
to the Jews to share with them their material lohgss” In other
words, since the Jerusalem church was the motheclchor the
entire Christian movement, they deserve speciatidenation
when famine hits hardest théfe.

Philippians 4:10-20 presents what has been cRied's
“thankless thank you?® While in jail, probably in Rome, he
clearly wants to express gratitude for a monetétyttmat the
church in Philippi has sent to him. But every tihneecomes close
to actually saying “thank you,” he stresses thatlide’'t need
their support and that God has enabled him to cop#
circumstances. Most likely, this was again duédhdustoms of
ancient patronage. Paul had to be careful he didake himself
indebted to the Philippians to reciprocate in sovag that his
circumstances prohibited him from doing.

We could continue through the rest of the New
Testament, highlighting the most significant passagn
Christian giving. We could see James’ emphasis ot
special concern for the poor fellow believer (Ja8-11; 2:1-7,
14-17; 5:1-6) and 1 John’s emphasis on loving netaty in
words or speech but in action and in truth whersee our
spiritual brothers and sisters in need (1 John-328)7 We could
note how both James (2:14-17) and John (1 JohnIB}dtilize
grammatical structures to teach that, in essehosgtwho never
give a penny to help the most desperately neetbywfel
Christians within their spheres of influence canp®believers at
all, no matter what professions of faith they maydmadé?
We could clarify that 3 John 2 forms no promisenaiterial
prosperity but simply expresses the prayer that§&@hysical
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health might match his spiritual heafthWe could see
Revelation’s stunning depiction of the great, evil-times
empire as full of the profligate wealthy, akin tst-century
Rome (esp. Rev. 18}.But we would still fail to see anything
more that would point to a tithe or to any fixedqantage of
giving as a directive to believers.

Church History

Space prohibits all but the most cursory lookat t
history of Christian practic€. The three most common purposes
for believers’ giving to the Church (and in recdays, to
parachurch ministries as well), which stand heatisioulders
above any other purposes are: (1) to support Ghmitgaders
who minister to believers; (2) to secure and prewgkeep for
buildings and facilities in which Christians gather worship
and related activities; and (3) to support the stifeés of meeting
people’s spiritual and physical needs outside therch?® All of
these find ample biblical support, though (3) doai@s New
Testament thinking, while (1) and (2) have too it@minated
in the history of Christianity.

Historically, Roman Catholicism reached a pointhie
Middle Ages when its magisterium controlled so muaalth
that a key feature of the Protestant Reformatios twgromote
modest church buildings and modest wages for itsstars, so
as to stand out in stark contrast. Not until the EB70s, did
evangelicalism surpass mainline Protestant churnchisrth
America with the amount of money it poured intodksrgy and
its property?® Today unfortunately, evangelicals are too often
known for or associated with the megachurch moveraed/or
the prosperity gospel (or at least identified vatharcissism that
spends inordinate amounts of money on itself). ¥ethe same
time, evangelicals have also surpassed other bearaftthe
Church in regularly being the first and most gensrim
ministries of mercy and helping worldwide afterurat disasters
and the horrors of war. Almost by definition, theag more
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involved in evangelistic and missionary effortsritegher major
segments of Christendoffi.

Giving and the Local Church

If there is no fixed percentage of income that all
Christians must give away, neither is there any Nestament
command to limit all of one’s giving to one’s loadurch. Of
course, it only makes sense to prioritize one’sngjywith
generous amounts going to the fellowship of beligwdath
which one regularly associates. If over a prolongedod of
time, one cannot justify major aspects of a giviemrch’s
budget, and attempts to reform it uniformly fdien it is best to
look for a congregation in one’s area where onestguport, in
good conscience, most of what the church suppétthe same
time, even the most generous and other-focusedegatjon
cannot begin to meet all the spiritual and materésds of those
outside its membership, especially when one focasegobal
and not just local needs. The whole reason fobitik of the
parachurch movement was to come alongside the lchgindng
it additional help and support in areas it wasmeeting certain
needs as well as it might have. So giving to spieeid Christian
ministries whose major goals align with one or mafréhe three
major biblical reasons for giving is certainly appriate, and not
just after having given a certain percentage tosoloeal
church®

How does an individual believer decide how much to
give to church and parachurch ministry? One haémine
one’s budget (and if one does not have a budgetgetite one) in
order to determine what might be possible to triitthaut
causing undue hardship for oneself or others famwlone is
directly responsible. Determine what truly is det@ynary
spending. Before God, establish what can legitiipdte you
and your circumstances be termed generous, evefigak By
definition, a sacrifice means giving up somethihgalue or
importance that you would have liked to have hadasre. Find
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an accountability partner with whom you can shheedssentials
of your budget and your planned giving. See if taggee that it
is generous or sacrificial. Make any necessarysaajents. But
then recognize the principles of 1 Timothy 6:17-%8ndwiched
in between two commands not to put our hope inwlodd’s
wealth and to be generous comes the beautiful deida that
the God in whom we hope “richly provides us witlelexthing

for our enjoyment® We do not have to live in daily anxiety that
we may have spent a little too much on ourselvesifjive of
our first fruits—off the top of each paycheck, espeak, once
we first receive it. The rest is ours to use andyerthough
hopefully even then in supporting a lifestyle tisatirmly
committed to serving Christ in all aspects.

The same criteria that apply to an individual Gtian
apply to the local and global church as well. Chescmust
generously, even sacrificially, give to missionsgha holistic
sense of helping bring men and women to JesustQtiike
meeting their physical as well as their spirituagéds, at both
home and abroad. Churches should consider pragtcin
graduated tithe, where the percentage of theirarmudget for
mission increases each year their giving increabese the
standard of inflation. When done in increments &6 %r 1%, the
changes need barely be f&tiAt both the individual and church
levels, missions giving should then be for thosth\genuine,
acute, or prolonged needs that are unlikely to beimother
ways, even as self-sufficiency is encouraged foséh
individually and collectively, who can be taughthto meet
their needs through their own wotk.

Conclusion

It is easy to read or listen to the news and getrg
blurred vision of reality. Despite all of the harsmf this world,
Christiansare making a difference. Never has a higher
percentage of the world’s population claimed tadheistian than
today. The numbers may have shrunk a little invifesstern and
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Northern worlds, but they are more than offset tongh in the
East and the South.Never has a higher percentage of the
world’s population had as decent a standard afidp\as today
either. Poverty is being erased, or at least moeléran
significant parts of the world, even as it remamsizable
clumps elsewher®. Jesus may have said that we would always
have the poor with us (Mark 14:7), but he neved faat they
had to comprise more than a negligible portiorhefworld’s
population. Many upper middle-class Christians aci
Christians could easily give more than ten pertetite Lord’s
work, particularly in these areas of missions avdad justice.
Many middle-class and lower middle-class Christiemsld give
more than the miniscule percentages they are diyrgning.
And without the false-guilt-inducing pressure ofitng placed
on them by those who insist on a “flat tax” of fgrcent across
the board, even poor Christians would be able\e gihatever
they can with greater joy and gratitutfe.

! For these and related statistics, see Craig LmB&rg,Christians in an Age of Wealth: A
Biblical Theology of Stewardsh{@rand Rapids: Zondervan, 2013), 23-27.

2 David A. CroteauYou Mean | Don’t Have to Tithe? A Deconstructioitfing and a
Reconstruction of Post-Tithe Givif§ugene: Pickwick, 2010), 48-69.

% Because other nations at that time often practitieidg, one can understand why the biblical
characters were motivated to offer a tenth to Gaai®vice-regents, even before the Mosaic Law
was instituted. See Marty E. Stevefismples, Tithes, and Taxes: The Temple and theoBgon
Life of Ancient Israe{Peabody: Hendrickson, 2006), 6.

“ See the discussion in Craig L. Blombexgither Poverty nor Riches: A Biblical Theology of
Possession@ eicester: IVP and Grand Rapids: Eerdmans, 19@8yri2rs Grove: IVP, 2001), 46-
47, and the literature there cited.

® See esp. Tobit 1:7-8; Josephfiatiquities4.8.22

% Probably based on Deut. 17:16-17.
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Chapter 4

JESUS AS OUR FINANCIAL ADVISOR
By Gary VanderPol

Often when Christians speak of discipleship, thnyk of
‘spiritual’ activities like prayer, evangelism, worship. But our
financial lives are also an indispensable meamsa#iving
God’s abundant life, and passing on the blessiraghers. If we
truly seek to live the gospaconomidiscipleship is an exciting
part of the package.

One way of considering economic discipleship ispym
to ask: What if Jesus were your financial adviddtat if the
Son of God and His disciples were in charge ofailir saving,
spending, investing, and giving? At first glandes tdea seems a
bit silly, perhaps even disrespectful. Jesus canuket for our
sins, not dispense advice on mutual funds, rightt?a® has been
stated previously in this book, the New Testamermnid out to
contain an awful lot of very specific teaching abowoney. This
chapter will build on Craig Blomberg’s detailed grsis in
chapter three by asking two questions: Why is iitltiar us to
hear the good news in Jesus’ teaching on money7hawdcan
our financial lifestyles practically come to refléke liberating
vision of the New Testament?

To begin, let me offer two important observatiohsut
Jesus and the apostle’s financial advice. Thedioservation is
simply that there is a great deal of data. If weeiavestigating
scriptural teaching on homosexuality or the etefaia of those
who haven'’t heard the gospel, there are only afo&oéitexts to
consider. But wealth management is one of the fneguently
and strongly discussed ethical issues in the BDfee day as
part of my study of economic discipleship, | dititde
experiment that sheds some light on what Jesusi-message
as our financial advisor would be. | decided taniifg every

58



passage in the New Testament that is directly agieto the way
we manage our money. After a full morning’s work, |
highlighted seventy-five passages (not includingualt30
additional parallel texts). Then | noted the balseme of each
text and put them all on an Excel spreadshéesummary of the
results is presented in the graph below.

In the New Testement Wealth Is:
For Sharing
Other with the
22% Poor
41%
Spiritually Provided by
Dangerous God for Us
27% 10%

As you can see, by far the most prominent thentlkearNew
Testament is that our wealth is intended to beeshaith the
poor. A close second was the idea, variously esgis

that money is somehow dangerous or at least distgaio our
spiritual life. Those themes make up more than TWHORDS
of the New Testament’s teaching on money. A fimahgnent
theme is basically not to worry too much about nyoibecause
God will provide.

Surprisingly, less than eight percent of the reteva
passages spoke about giving to support the pastbe docal
church—which is the topic of the vast majority stéwardship”
sermons. Further, the passages on giving to thewei@ often
stated in the strongest terms—even linking it weiti#rnal
salvation. There was very little on budgeting, sgyor
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investing—topics that make up the vast majoritgbfistian
financial stewardship books.

In summary, here’'s what the two Great Commandmanigsus’
financial advice look like to me:

« You shall intentionally, generously, and regulathare
your resources with the poor.

« And the second is like it: you shall become free of
consumerism and the need to find your identityaary
possessions, instead trusting that God will prowtiat
you actually need.

Now that is some eccentric financial advice. Yofirdely

won't hear anything like that from Prudential oratles Schwab.
For me, poring over that spreadsheet really drmreehjust how
radical and counter-cultural Jesus is, especialiytfose of us
coming from a society that reveres material accatian like no
other in history.

A second observation is that much of the New
Testament’s teaching on money comes in the forstafes. As
Blomberg has argued, instead of hard and fast alblest tithing,
we areshownwhat the good news of economic discipleship
looks like. Just consider a few examples out ofynan
Zacchaeus’s moment of salvation is linked to gemegving
and reparations for past injustice; a young mame&ns misses
out on following Jesus because he cannot parthigtfiamily’s
wealth; a brand new multicultural and multiethnacranunity of
Jesus followers makes sharing financial resourasntaal part
of their life together, even when separated by dasances.For
those familiar with the Bible, the emphasis ongsisrobvious,
but when it comes to complex issues like econonties,
tendency among Christian ethicists and theologmassbeen to
boil down the narrative structure of Scripture Latprecipitate
of rules, doctrines, and principles are left. Mogeently,
however, narrative theologians have reminded ustieaNew
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Testament’s emphasis on story is not just an aotiofeform,
but tells us something of substance about whae#ama to follow
Jesus. For example, consider how odd it is thatnofithe
inspired, inerrant Word of God is a collection eftérs, written
to particular communities on specific occasiorean think of no
other religion’s scriptures that take such a quatidormat. But
just this simple observation tells us much abositigieship—
that it is meant to be lived out in community, lire real world of
our daily lives, neither as isolated individuals msome
“sacred” space apart from our “secular” activitbésvorking,
buying, and spending.

Now we are ready to consider our first major questi
What keeps us from responding to the Bible’s rdditaries of
economic discipleship in the stories of our owred9 At first
glance, one would think that economics would beagontheme
in our pulpits and community life. We have lotsgofestions
about money, the most important of which we usuedigp to
ourselves. Yes, there are questions that we brbhghgublic:
How much should | be saving for retirement? How kstay out
of debt? Where should I invest during an economigrdurn? A
quick glance at Amazon reveals scores of booksatfiat
answers to questions like these—personal money geameant,
maximizing wealth, protecting our financial secyduring
uncertain times. Titles on such topics are a maynsh the New
York Times bestseller list, reliably appearing a@side dieting
books and celebrity tell-alls. As we flip the chats) we are
inevitably assaulted by Suze Orman unlocking tloeete of
increasing personal wealth, CNBC shouting aboutt wttacks
are hot, and a TV preacher telling us that if wst plant a seed
of faith (meaning a check to him), we will reapatrundance of
blessing (meaning more money for us).

But beneath these concerns — which are often thegié —
lie much deeper questions about money: moral questi
relational questions, personal questions aboutrmaning and
purpose. We long to know what values should guigdenmaking
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money and spending it. We want our purchases, lrantable
giving, and the hours we spend earning a paycleokeain
something, to make a positive difference in thelsdkdVe want
our communities to be places where we can disaudsraybe
even debate these issues. We seek to be geneyaloswhat is
right.

Yet our idealism is constantly squeezed by the-gite
of real life. We struggle to find a manageable wiifik balance.
We awkwardly pass by the same panhandler everyfelayng a
strange mixture of guilt and impatience. We feled wve deserve
the income we've worked hard for, yet we know weistl help
those who are less fortunate. Still, we have dottatswe can
solve the world’s problems just by throwing monéyhem,
especially because we have little time to figurewloat is really
effective. We feel overwhelmed by poverty, injustipolitical
corruption—where do we even start? So we may wontlether
it's better to simply focus on our own family’s lyet.

Thus, it seems that there should be a great déalrajer
for the Bible’s stories on economic discipleshipt B
unfortunately, the first reason many believersrareimpacted
by them is simply that these stories are often Bimpt heard in
the church. There is much talk in Christian cirdésut
‘biblical’ views of family, sexuality, gender roleand abortion.
But despite the fact that the Bible discusses monene than all
those issues combined, few believers are ardemicati»s for
‘biblical’ economic lifestyles. It's almost as ifany Christian
leaders subconsciously skip over the parts thdtwdéamoney.
This was certainly my experience as | began t@follesus in
high school. One of the most important activitiesny youth
group was Bible memorization. | memorized hundmafdeerses,
even competing with other churches in a massive Xears’
Tournament to prove who knew their Bible best. hary
grateful for this deep grounding in the Scriptuisd to this day
| can still recite passages | memorized in higrosthHowever,
as | look back, I realize that we never quite gaie verses that
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speak about wealth, riches and poverty. After myveosion, |
quickly learned that | must stop cursing, refusetieat on texts,
remain sexually pure, have my devotions, shareattly tvith my
friends, and attend church four or five times akv&ut | never
had any sense that following Jesus might impactvie| spent
my money, aside from tossing a few dollars in tfiermng plate.

Scholars confirm what my youth group experience
suggests. Surveys consistently show that a majofipastors
dread preaching on money more than any other fapidy 15%
of pastors say they feel adequately trained by theomination
or seminary on Christian financial and stewards$spes’. In
2007, only 24% of self-described evangelicals tth6% of
their income to their church or some charitableaargation.
Most give around 3% Many times dollars and cents make their
way into sermons only once a year: when the chisratying to
fund its annual budget. Pastors are well awareoof intensely
private most people in the pews are about theik@ibooks;
they know how financial scandals have damaged rédikulity
of Christian organizations; thus, some seeker-8easnega-
churches have even eliminated weekly offeringsaaisqd the
service. In the face of parishioners’ defensiverzess
skepticism, it is often easier simply not to talioat it. Even
churches who do bravely call their members to tith& of their
income tacitly agree to ask no questions abouteahmining
90%.

In the face of this sad silencing of the Bible, vetieve
this book makes an important contribution merelyolkgging up
the subject without apology. There seems to bekanly fear that
truly patterning our financial lifestyles accorditgythe Bible
would make us miserable. But the Scriptures’ parsype on
wealth is intimately connected to the salvatiort thad wants to
share with us, and following the Way on this mastetually
results in our great joy.

On the other hand, despite this overall neglethef
Scripture’s teaching on money, a vocal minority bagun to
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enthusiastically engage with the Bible on this ésferhaps the
most prominent use (or misuse) of the Bible’s t@aglon money
is the prosperity gospel, likely the fastest grayviarm of
Christianity in the world today. In a spiritualizedrsion of the
American Dream, prosperity preachers offer thdiowers vast
blessings if they will only claim their fistfuls afollars by faith.
Pastors and authors of this sort endlessly repeatame cachet
of ten to twenty verses, which we believe are uguaken out of
context and used to fuel the upwardly mobile amhbgiof
themselves and their audience.

Christian financial management seminars and boake h
also increased in popularity since the late 19Ba@m grateful for
the way God has used these materials to guide @eoplof debt.
Many of them offer excellent common-sense advice on
budgeting, investing, and saving. However, usuakéymain goal
of these resources is to help believers maintamaimize their
personal wealth, this time with a more rational apstematic
approach. They generally begin with a list of FAED®Ut money
management, and then seek to locate Scripturesresisieh are
relevant. The verses are then collated into prlasithat guide
personal financial planning, and are applied toousr stages of
life, from a person’s first teenage summer jobetiirement.

Whatever their merits, | suggest that these appesmc
often sideline the main New Testament themes ofdivout
economic discipleship through giving to the pood éreedom
from the spiritual dangers of wealth (not just deloth the
prosperity preachers and the financial managetstsesddress
our own anxieties about personal wealth. This igalale
because it brings the Bible to bear on these coscer
Nevertheless, these approaches do not necesdaallgroge the
appropriateness of our questions to begin withwansur
deepest questions, or suggest new questions. én trdjet to the
heart of the matter, we must not merely bring awgstions to
Scripture — we must allow Scripture to questisnWe must not
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only use the Bible to draw principles into our gtdyut to allow
God to draw us into His story.

Therefore, in this book, we have sought the Bible’s
teaching about money specifically as it relateth&ounfolding
story of God'’s quest to redeem the entire cosmokdsecreated,
which has gone awry under human sin. Economic plesslnip is
essential because it is an intrinsic part of tleagunfolding
drama of God. Ironically, this is actually what eag for most
deeply—joining God’s quest to bring His Kingdomclmme. As
we do that, we will find that our initial questiondll be re-
framed and our deepest questions will be answered.

So the first reason we don’t more fully experietiee
freedom of economic discipleship is just that welsaengage
the main New Testament themes and most prominenest
about money. But a second factor is that even weedo
encounter Jesus’ warnings about wealth or exhortatio share
with the poor, our social location makes such pgsséard to
truly internalize. Let me explain. If you are likéost Americans,
you probably wouldn’t say you're rich. Even richopée don’t
say they're rich now; they say they have “highwetth” or
something like that. True to their deep egalitar@mocratic
roots, most Americans—regardless of their incomeentify
themselves as middle class. In contrast to thd dlgiss
distinctions of old aristocratic Europe, those sfftom the New
World have always identified with ‘the common maweé don’t
like to put on airs. We root for the underdog. Viexepresidents
with whom we could comfortably have a beer, or yhew up in
log cabins.

Moreover, despiteayingwe’re middle-class, often we
feellike we’re poor. It is commonplace to be stressiedut
money, to feel financially stretched, strugglingiake ends
meet. In our day-to-day experience, we are besibyaeiills,
driven to work longer just to keep up, exasperatedsing
college tuition and health care costs, and woraieout the
plunging economy.
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The media and advertising make it even worse, thigir
constant reminders of what others have, which we nat yet
acquired. When everyone around us adopts some o@sumer
item, luxuries become necessities which we fadwm at our
social peril. For various reasons, | didn’t geel phone until
2004—several years after everyone else had onmas
people’s disdain for my glaring poverty borderednoockery.
Further, the media very effectively defines fomso qualifies
as rich. When we see the lists of the top 500 \vessit
businesspeople or charts of the best-paid entersia five-
figure salary seems puny in comparison. In contagteir
yachts, Hummers, and vacations on the RivieraHmunda
Accords and camping trips are very pedestrian ichdés come
to define Bill Gates and Oprah Winfrey as ‘richhe&reas we are
just ‘normal.” We also subconsciously compare ogomes not
only with others, but with ourselves and our pasexrs well,
always expecting upward mobility. Since the entiMairld War
II, American incomes have steadily and reliablgmiswith only
a few downward blips on the screen. This experidrase
conditioned us to feel entitled to regular raiggemotions, and
increases in status—to the extent that stayingainee feels like
going backwards.

All these factors make it incredibly emotionallyfatiult
to consider that we might actually be wealthy.n séill recall
the jarring shock | felt when | realized that | wash. | spent the
summer of 1993 in the rural Philippines on a missitip. Like
any ‘middle class’ American who lives in the deyeiwg world
for the first time, | was overwhelmed by the sighhomeless
children standing in front of rickety shacks, tineetl of open
sewers and burning trash, and the feeling thatyexesre | went,
all eyes were on me, the exotic foreigner. Onerradken, | was
sitting in one of the two rooms of a family’s honiéde roof was
leaky corrugated iron, the floor was dirt, chickengnumbered
people, and photos of luxurious furniture from arSecatalog
covered a hole in the wall. We met there for Bitledy, but |
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cannot remember what passage we discussed. levdrrforget,
however, what happened after the Bibles were cldsetie
middle of the conversation, one of the childrerkidat me
earnestly and askedD®b you have a personal carNy
thoughts immediately raced back to my beat-up,wexgkar-old
Mazda 626, a car that | felt mildly ashamed to eltiecause it
compared so unfavorably with my friends’ newer medewas
just out of college, and | hadpgrsonal carl could no longer
deny it. I was rich.

Even without such a personal epiphany, the facteenta
hard to deny the reality of our great wealth. Ag pAmy small
group curriculum on economic discipleship, | haftem directed
participants to a website called globalrichlist.cdrhis site
allows users to find out where their annual incoarks
compared to everyone else in the world right noar.dxample,
we would ask a young professional making aroundEgDto
estimate where she would rank on the list. Mostselith about
that income tend to guess somewhere around theerddop
third — 50" to 66" percentile. But when she watched her ranking
zoom to the top of the list — 9ercentile — she responded with
an audible gasp of shock! But it is a fact thataarage college
graduate in an average profession can expect anlenel
salary that immediately places him or her withia #orld’s elite
earners. Even if that twenty-something professisraisition
was downsized and had to take a job at Home Dep&ing half
their salary, she would still be richer than 9 oluL0 people in
the world. If we could somehow reduce the entirelavto 100
people, and line them all up according to incomestipeople
reading this book would be standing in either fisgtcond, or
third place in line. If we look further down the&d, we would
perhaps be shocked to realize that half the peopiee are
living on less than $2 a day. That means that ﬂ%ﬁrson in
line — an average or ‘middle class’ person in téslayorld — has
to somehow make do with an annual income of $645.
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Moreover, most readers (and writers!) of this baok
wealthy not just because of their personal incdméalso
through the benefits that come from living in a l@asociety.
Americans of all social classes have access to npaved
roads, abundant clean water, public toilets anakdrg
fountains, reliable electricity, climate controllsbdopping
centers, libraries, and public buildings. We matelseeing April
15 lurking on the calendar, but because the UrStaties is full
of other rich people who also pay their taxes (nrkess),
Americans enjoy a broad infrastructure of convecgeand even
luxury.

In contrast, my friend in Guatemala — even thouugh s
makes a typical American salary — must navigate-axéaking
roads pockmarked with potholes, boil her drinkirgtev so she
doesn’t get amoebas, and keep large jugs and derseeca hand
for the inevitable water and electricity outagdse 8ves in
constant fear of being carjacked or robbed, deg@iyeng to live
in a gated community with a guard. Her experiesaimmon to
upper-class people who live in ‘developing’ cousdriFor those
less fortunate, the lack of infrastructure hitsreliarder.
Walking for hours to fetch dirty water that cauges-wrenching
illness, spending three hours on a bus just tegartiles, and
constant exposure to the heat or cold is just goBagof the
daily experience of the world’s middle class.

Furthermore, most readers of this book not onhlifyua
as the world’s elite today, but are among the stlpeople who
have ever lived. Even European royalty of pastwésd had no
access to arthroscopic knee surgery, prerecordegsgumped
directly into their ears, or mussaman curry from Tai
restaurant down the street. Instead, most humangb&ho have
lived on this planet have experienced a lifestinalar to that of
the average city-dweller in the Roman Empire dudegus’
lifetime:
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A squalid life in filthy and cramped quarters, wiheat
least half of the children died at birth or durimgancy,
and where most of the children who lived lost asteone
parent before reaching maturity...lacking in stable
networks of attachments that petty incidents couéompt
mob violence...repeatedly smashed by cataclysmic
catastrophes, where a resident could expect Iyai@abe
homeless from time to time, providing that he oz glas
among the survivors.

Again, this describes not just a few people whopam@ because
they are unlucky or lazy. It has been, and consrtoebe, the
experience of most of humanity. It is we, the peged ultra-
rich, who are in the tiny elite minority. The sirepkeality is that
most of us reading this book are fantastically waalliving
lives of unimagined opulence compared to the vagorty of
God's children who have ever lived on this earth.

So what do we do with that information? The poinald
this is neither to make us feel guilty nor superibis simply a
reality check. But the key insight it opens to sishat when the
Scriptures address the rich, as they do many titheg,are
speakingo us.If we naively deny our relative wealth, all these
valuable passages will fail to impact our lives—&thust applies
to people like Warren Buffett,” we’ll think—if wehtnk about
them at all. For example, in the Gospel of Lukeudgells a
parable about a rich man who “feasted sumptuousyyeday”
while the poor man Lazarus languished outside &iisgy
(Lk.16:19-31). From our perspective, this paralale only
connecto usif we have the courage to identify with the ricamm
in the story. Further, giving thanks for the blegsof our wealth
results in a greater enjoyment of what we alreaalehlt
immediately involves God in our thoughts and fegdimbout
wealth. It diminishes our lust for more. Thankfideeind
contentment also free us up to give generouslg.Mery hard to
be excited about giving to the poor if we ourselfees poor. So
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understanding the reality of our wealth allowsafetlas rich as
we actuallyare. Only when we grasp how blessed we are will we
be free to be a blessing to the half of the wdrht tives on less
than around $2 a day.

So far, we have considered some of the reason®eton
discipleship among Bible-believing Christians i alb God
intends. | believe that honestly facing these basris a first step
towards more deeply embracing Jesus not just asiSau as
financial advisor as well. But just as in a goochsan, | would
like to conclude by focusing on practical next stefnd for that,
I'll return to where we started — to the importa¢estory. One
of the main reasons we are not enthusiastic alaolital giving
to the poor is that we raredgeit in action around us — frankly;
dramatic changes in our American Dream-driventyfes are
not really “live options” for us. So, just as Pabubred anecdotes
of the Macedonian’s generous giving to inspire@eeinthians’
| would like to share stories of economic discipipshat have
been inspiring to me.

Most Christian small groups in which I've participd
have focused on knowing the Bible and growing peag in
prayer. However, in 2005, my friend Mako Nagasana la
started a small group that focused on simplifyingloves
financially in order to give to the poor around tilebe. The
twelve of us shared our budgets openly with eabkrott first
hesitantly, but then with a greater sense of freedad even
relief. We acknowledged the complex feelings we dlaolut
money, feelings that came from our families andnfraarious
cultures, especially American culture. We talkedwtbeing
shaped by Jesus instead. We encouraged each otaket'next
steps’ in simplicity for the sake of generosity.tAé end of
twelve meetings, we gave just over $40,000 to diNerent
organizations working to alleviate global pove®ynce then,
more than a hundred similar groups have sprungiumg more
than half a million dollars to the pobBesides simply breaking
the silence on money in the church, I think theseigs have
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been powerful because they create space for usate s
concretely with each other how we’re growing in e@mic
discipleship. This generates a kind of “spirituamentum”
which makes everyone more excited about experimgmntith
new ways of spending and sharing our money.

For example, when we encountered Scriptures ondivi
gratefully, we experimented by writing Psalm 107 Give
thanks to the Lord, for he is good”) on the backof credit
cards; we recited a little prayer of thanks evenetwe used hot
water; we even turned paying our bills into a byof
gratefulness instead of a time of stress! We alpparted one
another in taking steps of simplicity by freely olsong to spend
less on ourselves. Individuals felt led to a wideiety of actions,
including choosing to allow one’s spouse to cuirthair (a great
risk!), relying exclusively on public transportaticor bringing
their lunch to work. However, individual action gsemake us
realize that we need to shape culture in our @rofanfluence; it
is just too hard trying to be the only one withaaytbunch or
trying to find cheaper forms of entertainment thfan example,
skiing or golf. When everyone else goes on thdrgkiand we
demur, we pay a steep price in social isolationgi®aoips also
found effective ways to simplify their communakljffrom
eating at each other’s houses after church insiégding out to
gathering around one DVD ‘showing’ instead of payiar 10
movie tickets. We found that it was very importemsupport
everyone’s steps of faith, whether that meantrggline’s car or
cutting out lattes on Fridays.

Instead of merely learning to be ‘cheap,’ theseast
became deeply meaningful as we realized that tbepmly help
liberate us from the pull of constant upward mapilbut can
free up shockingly huge sums for the poor. So ocoufs
collectively decided where to give through a seoiegdiscussions
on the best organizations they could find. The dexipes of
microfinance, public health, clean water, or poétiadvocacy
for the poor are much more exciting and relevargnvh
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researched together, with real money riding oMény groups
experienced a collective zeal that no one coulc iaund within
him/herself alone.

Let me close with my favorite story of how this Wed.
One group of friends was concerned by the pairsct that one
of every eight people today has no access to eleder. Women
and children must trudge long distances to fintydlvacteria-
infested water, keeping them from school or progeatvork.
Once they drink it, they inevitably get sick. Buy finiends also
pointed out that those of us from more privilegadkgrounds
often pass up free, clean, healthy tap water ttkdsodas and
other high-fructose concoctions that are prime rdoutors to the
obesity and diabetes epidemics.

The great thing about my friends’ response is titney
didn’t justthink about these hard truths, which feels bad.
Theydid something about it—which feels good! They called
it Project 1040. The ten of them, inspired by their faith, decided
to drink only tap water for the duration of Lentinging
attention to the issues while saving themselvesayamd
improving their health. Meanwhile, through March dnass
basketball pools, raffles at house parties, andimrag grants,
they raised enough money to drill deep-water wells
sixteenvillages in Haiti. Not a bad answer to “what acey
giving up for Lent?”! I think Project 1040 was s@morable for
me because it convinced me that small groups ends
have big potential to make a difference—both fentkelves and
for people like those in Haiti still drinking cleavater today.
This is just one story of what biblical economisapleship can
look like today. What will your story be?

! As of this writing, the spreadsheet can be found a
http://feconomicdiscipleship.files.wordpress.com@Q1/all-new-testament-passages-on-
wealth.xls

2 k. 19:1-9, Matt 19:16-30 and parallels, Acts 242, Acts 4:32-37, |l Corinthians 8-9, Romans
15:25-28, | Cor 16:1-4

% Beyond the Stained Glass Windodehn and Sylvia Ronsvalle, pp42-144
72



4 ‘Dollars and PercentsStewardship MattergChristian Stewardship Association) 2, no.1 (1998)
11.

® Barna Research Group, New Study Shows Trendstimgiand Donating, April 14, 2008.
http://www.barna.org/barna-update/article/18-coggtmns/41-new-study-shows-trends-in-
tithing-and-donating

® The Rise of ChristianityRodney Stark, pp. 160-161

"2 Cor 8:1-6

8 For those interested in leading a similar group,aurriculum is available for free at
economicdiscipleship.com

° For more of their story see https://my.charitywate/project1040
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INTRODUCTION TO
THE VERNON GROUNDS INSTITUTE
OF PUBLIC ETHICS

In every age, God raises persons who not only have
keener sense of his ideals for life in communigrthheir
contemporaries, but who also have the courageaedight to
pursue these ideals for themselves and the atwligad others
to do the same. For more than a generation Vermoor@s
played such a prophetic and catalytic role in ttema of social
ethics within the evangelical community. In doirgg ke
established a legacy of Christian witness in theead@lomain
that has been hailed by many as epoch-making ared geiting.

It is to perpetuate Vernon’s legacy of a vigoroumsi§tian
engagement in the public domain that the VernoruGade
Institute of Public Ethics was established at DerS&minary,
where he has given a lifetime of dedicated service.

In embracing this task, and keenly aware of Dr.uBds’
lifelong stance, the Institute makes several bddroc
commitments. First, it is committed to always anaingits
teaching and position in the Word of God. Secondgjli
endeavor to remain true to the Christian world veawd the
evangelical understanding of Christian faith. Addyen by the
passion to see these resources brought to beaca seality
with a view to transforming it for the better, urther commits
itself to pursuing an ethical agenda that will seeke as all-
embracing as its means allows.

From what has been said so far, it should be thesdr
VGI's arena of endeavor is social ethics. But gaeto be said
that, in laboring in that realm, its mission is mgieducational.
More precisely, what it aims to do is provide amisanment,
resources, and tools with a view to sensitizingicating and
training Christians in a broad array of ethicaliesss so that they
may be empowered and equipped to fulfill the bdllimandate
to be “salt” and “light” in a morally decadent wor{Matt 5:13-
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14, Phil. 2:15-16). As used here, the term ‘Chaistis meant to
embrace several groupings: students in trainingis@dn
leaders, lay persons and the broader Christian aonyn

In the pursuit of this educational mission, VGleintls to
employ a variety of delivery modes, including leesy
workshops, seminars, and informal discussion ahitls own
limitations, VGI welcomes partnership with othersonare also
interested in a comprehensive and a robust Christitness in
the public square for the Glory of God.

DieumemeNoelliste
Director of the Vernon Grounds
Institute of Public Ethics
Professor Theological Ethics
Denver Seminary
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